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DISCOURSE I 


OCTOBER 27TH 2007 


I want to introduce the subject of Mu‘amala. Mu‘amala is 
defined by the Rasul, sallallahu ‘alayhi wa sallam: “Ad-Deen 
al-Mu‘amala.” The Deen is Mu‘amala, the Deen is Behavi- 
our. ‘Behaviour’ is not the best word, but it will do for the 
moment. 


If the Deen is nothing but correct manners and correct be- 
haviour, it is therefore the responsibility of every Muslim to 
know what that is and what is expected of him. For the Sufi 
it is more important because Imam al-Ghazali has warned in 
his ‘Ihya al-‘Ulum ad-Deen and other places that ‘Ilm al- 
Mu‘amala has to precede ‘Ilm al-Mukashafa. In other words, 
the knowledges of behaviour have to precede the knowledge 
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of the veiled matters, of the hidden things, of the Anwar — 
the lights, and the illuminations that come from Allah, 
subhanahu wa ta‘ala. But prior to that is that you have the 
correct behaviour. 


It would not be correct to negate Imam al-Ghazali, who is 
our great teacher, but without denying what he said, | 
would actually say that the opposite is true: ‘Ilm al- 
Mukashafa precedes ‘Ilm al-Mu‘amala. Remembering that 
we have said that Mu‘amala is the Deen itself, we therefore 
have to say what Mu‘amala is. We are going to find the 
Qur’anic explanation of the source of Mu‘amala in the 
Qur’an and we shall find it in Surat al-Bagara (2:144): 
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We have seen you looking up into heaven, 
turning this way and that, 
so We will turn you towards a direction 
which will please you. 

Turn your face, therefore, towards the Masjid al-Haram. 
Wherever you all are, turn your faces towards it. 
Those given the Book know it is the truth from their Lord. 
Allah is not unaware of what they do. 
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Here we have the manifestation, the unveiling of Mu‘amala, 
and it is Allah’s bounty on the Muslims. 
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We have seen you looking up into heaven, 
turning this way and that, 
so We will turn you towards a direction 
which will please you. 


Allah, subhanahu wa ta‘ala, is giving an order, giving us the 
Qibla, the direction in which the Muslims will worship. He 
says, “You have been looking for something and I am going 
to give it to you.” This is the ‘Amal of Allah, subhanahu wa 
ta‘ala, on the Muslims. Remember that this is a Revealed 
Book, this is a Revelation that has come from Jibril and into 
the heart of Rasul, sallallahu ‘alayhi wa sallam, and is then 
open to the people by the permission of Allah, subhanahu 
wa ta‘ala. Remember that the Adab of Allah and everything 
in Qur’an flows to the Rasul, and from the Rasul to the 
people. “So We will turn you towards a direction which will 
please you.” You could say this is to the Rasul, but it is also 
to all the Muslim people because Allah then says: 
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Turn your face, therefore, towards the Masjid al-Haram. 
Wherever you all are, turn your faces towards it. 
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This is really the moment of the foundation of Islam. The 
granting of the Qibla happens while there is still the final 
putting-in-place of the Hajj. This is the initiatory creation 
of the new religion, and it is an act of Adab of Allah to his 
Messenger and to His people. Allah does not say, “I will turn 
you to a direction that is pleasing to Me.” He says, “I will 
turn you to a direction which is pleasing to you.” This is 
Adab. This is the Adab of Allah on His Messenger and on 
His people. 


He then says, “Turn your face, therefore, towards the Masjid 
al-Haram.” At that point He creates a new Deen with this 
act of courtesy. And He says, “Wherever you all are, turn 
your faces towards it.” Now look at the next passage: 


*y 4 
CIS; 9) od ie) 


7 


ooo BV ¢ Ayora 


Those given the Book know 
it is the truth from their Lord. 


The Adab of the Muslims encompasses the situation of the 
people who have been given the Book. In other words, 
when this happens, everything they stood on is finished. But 
because they have been given the Book, they know it is the 
truth. At that moment, the old dispensation is finished, 
which is also why ANY talk of discourse or connection 
with, or collaboration with the jews and the christians is out 
of the question. They are finished! They are sacked from the 
practice of worship because they know from their Books 
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that the Qibla is the foundation of the Deen — because they 
had another Qibla. They had one, and now it is over and 
finished, and now there is this new one, and this is for the 
people who love Allah, subhanahu wa ta‘ala, and who follow 
the Rasul, sallallahu ‘alayhi wa sallam. Surat an-Nisa (4:59): 


Saiki gly anal 
Obey Allah and obey the Messenger. 


This is the command of Allah, subhanahu wa ta‘ala. The 
final passage is: 
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Allah is not unaware of what they do. 


So Allah is not unaware of what they, the jews and the 
christians, do. The one who dispenses correct behaviour 
knows whether it is received well or whether it is not 
received well. If he is dispensing it then he has knowledge - 
the one of manners, of courtesy, is a man of knowledge. So 
if it is received, he knows if it is received, and if it is rejected, 
he knows if it is rejected. Sometimes hypocrites do it in a 
very special way. Cunning and diabolical people do it in a 
very clever way. But the one who has ‘Amal, who has 
correct behaviour, he knows, because ‘Amal itself is 
knowledge, it is Hikma. 


We go back to what I said earlier: Ad-Deen al-Mu‘amala. 


That is the foundation of the Deen. The indication of the 
Qibla is the beginning of the Deen, and facing the correct 
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Qibla is a Divine Illumination. By being given the Qibla of 
the Masjid al-Haram you have been given the point of 
reference. It is perfect manners, and it comes from Allah to 
Rasul, to the Muslim people. 


The truth is that all real good manners come from the one 
of knowledge, and are dispensed to the ones either of 
ignorance or of innocence. It is the treating of these people 
in that way that has in it wisdom. 


We said at the beginning of this that while Imam al- 
Ghazali’s statement is that ‘Ilm al-Mu‘amala precedes ‘Ilm 
al-Mukashafa, I say that the opposite is true, while not de- 
nying the principle upon which he says that. I give you an 
example: I was with my Shaykh, Shaykh Muhammad ibn 
al-Habib, rahimahullah, in the little room at the top of his 
tower in his Zawiya, and there was a very poor man from 
the desert who had some need to go to Marrakesh, which is 
on the other side of Morocco from Meknes, and with him 
were one or two of the Shaykh’s Fuqara from Meknes. The 
Shaykh said, “You must go to Marrakesh,” but then he saw 
that the man had no money, nothing, So he turned to one 
of his Fuqara and said, “Give him the money for his fare to 
Marrakesh,” and the Faqir said, “Bismillah,” and took out 
his purse and gave the money to the man. The poor man 
was overwhelmed and crying and he took the money and 
fell on his knees and started to kiss the man’s knee and his 
foot, and the Fagir exclaimed, “No, no! Stop, stop!” Shaykh 
Muhammad ibn al-Habib became very angry and said, 
“Leave him be! Let him do it!” The Faqir was taken aback 
because he had done this good action, but here he was, 
being rebuked! The man again kissed his foot and said, 
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“Thank you, thank you!” and then left. Then Shaykh 
Muhammad ibn al-Habib turned on this poor fellow who 
had handed over the fare and said, “How dare you do that! 
You must not take away from him the right to cover his 
shame about his poverty.” This made me see that the REAL 
Adab was not the giving of the money. The real Adab was 
knowing how to behave when you gave the money. 


Also, the Rasul has said that the Sadaga that is seen is less 
than the Sadaga that is not seen, because then the Adab is 
strictly between Allah and the one who receives it. We are 
also told that if you have not thanked the giver, then you 
have not thanked Allah. Thus, I am saying that the whole 
matter of Adab is something that can only come by the one 
who is spiritually illuminated. 


The first principle of all Adab is that you set the people who 
are lower than you above you, and you set the people who 
are higher than you, either below you or equal to you. That 
is why the ethos of politics is a matter of shaytan because 
there they do not recognise the person, they recognise the 
position. This is the opposite of behaviour, even when they 
appear to be correct. If you want a proof of this, look at any 
news-reel of a politician, and you will see him shaking 
hands one way, and his eyes going to where the next person 
is going to be that he is going to receive a greeting from — 
whereas the one of Adab would look at the person he is 
greeting because it is the man giving to you from himself. 


So Adab is something which is unmasked in very small 


things, otherwise it never appears in the big things. The 
mark of the modern rich Muslims is that they treat their 
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servants and the people below them abominably. Nowhere 
do you see people more badly treated than in Arabia and the 
Emirates — they treat people like dogs. But then that means 
that they are the dogs. This matter then of Adab is actually 
the end of all concepts of equality. Equality is a lie. It is a lie 
among the people who preach it, and it is a lie among the 
people who pretend to carry it out. People are not the same. 
People are not equal. Some are better than others — and Iam 
not talking about their wealth but about their being, And 
some are less than others. The man of Allah is perpetually 
aware that things are not what they seem, so that one man 
may come to him and he may treat him with great Adab 
and courtesy because he sees he is a man of Allah, he sees 
that Allah loves this man, while another man he will treat 
with disdain. There are all different balances of this. 


When Moulay al-‘Arabi ad-Darqawi was sitting in his Za- 
wiya in Fes with his Fuqara, a very rich Fasi merchant came 
in. He said to the Fugara, “Get up and greet your master!” 
Why? Because this man fed them, and it was only fitting 
that they should greet him. Not because he was rich but 
because he fed the Fuqara. One of the great Sufis of Shaykh 
Muhammad ibn al-Habib, rahimahullah, Hajj Jilali, 
rahimahullah, he loved the Shaykh, and he said, “I want to 
go with you everywhere to be with you,” and he said, “No. 
I will not allow you into my company unless you feed 
twenty-five people every day on your farm.” Hajj Jilali said, 
“Bismillah.” And every day he fed twenty-five people on his 
farm and he went everywhere with his Shaykh and he is 
buried next to him. This is Adab, and this Adab took him to 
the Next World. 
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DISCOURSE II 


NOVEMBER 3RD 2004 


We will look at the first eleven Ayats of Surat Luqman: 
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In the name of Allah, All-Merciful, Most Merciful 


Alif Lam Mim 
Those are the Signs of the Wise Book - 
guidance and mercy for the good-doers: 
those who establish Salat and pay Zakat 
and are certain of the Akhira. 


Such people are following guidance from their Lord. 
They are the ones who are successful. 


But there are some people who trade in distracting tales 
to misguide people from Allah’s Way 
knowing nothing about it 
and to make a mockery of it. 

Such people will have a humiliating punishment. 


When Our Signs are recited to such a person, 


he turns away arrogantly as if he had not heard, 
as if there was a great weight in his ears. 
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So give him news of a painful punishment. 


For those who have Iman and do right actions 
there are Gardens of Delight, 
to remain in them timelessly, for ever. 
Allah’s promise is true. 
He is the Almighty, the All-Wise. 


It is Allah Who created the heavens 
with no support — you can see them — 
and cast firmly embedded mountains on the earth 
so that it would not move under you, 
and scattered about in it creatures of every kind. 
And We send down water from the sky 
and make every generous species grow in it. 


This is Allah’s creation. 
Show me then what those besides Him have created! 
The wrongdoers are clearly misguided. 


This Surat is of great importance to us in relation to the 
theme you remember from our last gathering, We were 
looking at the understanding of ‘Amal — Ad-Deen al- 
Mu‘amala. We saw that ‘Amal of itself is a Divine event and 
that ‘Amal comes from Allah onto the people. So when we 
take up good action and good behaviour, we are actually 
embodying a quality that is borrowed from the Divine. For 
example, Rasul, sallallahu ‘alayhi wa sallam, said that to come 
out of your house with a smiling face was part of the Deen. 
He referred to certain qualities as being “a portion of Naba- 
wiyya”. It is in this sense that all correct action, all courtesy 
and manners are themselves a showing-forth of a borrowed 
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attribute that Allah, subhanahu wa ta‘ala, has placed on the 
Muminun. 


We see here that Surat Luqman is, you could say, from one 
point of view because there are many things in it, the 
‘Divine Manifesto’ of ‘Amal, of correct behaviour and 
courtesy. Before we come to the bit that immediately 
concerns us, we want to look at this prior aspect of this 
Surat, Surat Luqman, because it is from this that comes the 
overt statement about ‘Amal. What we find is that 
throughout the whole of Allah’s creation, He makes 
distinctions, and we cannot cover over these distinctions, 
because covering over these distinctions is failing to 
understand the wisdom, the Hikma, that is absolutely 
essential to correct understanding, and also for your correct 
behaviour in turn. 
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Alif Lam Mim 
Those are the Signs of the Wise Book - 
guidance and mercy for the good-doers: 


those who establish Salat and pay Zakat 
and are certain of the Akhira. 


So already, the benefit, the guidance and the mercy is for the 
good-doers, the Muhsinin. The Muhsin is the one of Ihsan. 
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Ihsan is a Ruhani condition. If we go to the first Hadith in 
the collection of Imam Muslim, we find that the Angel 
Jibril questioned Rasul, sallallahu ‘alayhi wa sallam, on the 
three aspects of the Deen: “What is Islam?” “What is Iman?” 
“What is Ihsan?” He replied: “Ihsan is to worship Allah as 
though you saw Him, and while you do not see Him, know 
that He sees you.” This is what the Sufis call the reversal of 
knowledge and the reversal of the understanding that igno- 
rant people have, because they see themselves as looking out 
on the world, and they make the judgments on the world, 
whereas the reality is that Allah sees His people and He 
makes the judgment: 
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Allah is with me, Allah sees me, 
Allah is the Witness of my acts. 


va ets 


Wele-- Ls WW NLA Ive oe % 
© DR FRIAi ce oO A Mien aon 


— 


Alif Lam Mim 
Those are the Signs of the Wise Book - 
guidance and mercy for the good-doers. 


Ihsan is a Ruhani knowledge. It is an understanding that is 
against the direct physical experience of existence — you 
worship as if you saw Him, but the reality is that Allah SEES 
YOU. Allah is looking on the people of His creation. Then 
the Muhsin, Allah defines as: 
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those who establish Salat and pay Zakat 
and are certain of the Akhira. 


So the ones who have this Ruhani quality are defined as the 
ones who establish Salat and pay Zakat and are certain of 
the Akhira. Look at the significance of this, and look at the 
crisis of the Muslims today and understand what it is. It is 
not a moral crisis, it is not a spiritual crisis, it is a crisis of 
‘Amal, of behaviour. Why? It is because throughout the 
Muslim world, Salat is established by the miracle of Allah. 
Among the people you see every time you go to Hajj, you 
see that there are millions of them imbued with the certainty 


of the Akhira. 
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Take Zakat from their wealth. 


In other words, Zakat has to be taken. This is the practice of 
the Muslims, and has been the practice of the Muslims right 
up until the collapse of Khilafa in the great empires of Islam 
in the East - of the Mughals and the Osmanili. 


When the Amr was removed, Zakat was destroyed. The 
argument we have with the people of Arabia is not the argu- 
ment they want to have, which is criticising or worrying that 
we are somehow not correct in our Adab towards the dead 
Awliya. This is not the issue! The issue is: you made Bay’at to 
the Sultan and you broke that Bay’at when you took these rich, 
rich lands for yourselves, and at that minute you abolished 
Zakat. The rulers of Arabia said, “We do not want to be 
Khalif,” when the English said, “Take it!” because already there 
was in them a belief which stems not from Madinah, which 
they have never respected, but from the Shi‘a movement. The 
Shi‘a movement, in its reality, is the denial of Amr. It is the 
denial of Amr. It exists on there not being a Ruler. They say 
that the Ruler has gone up the chimney and is hiding in the 
Unseen and is going to turn up when he is of no use to 
anybody, when the world is over, when he has nothing to rule! 
Because then the rule has passed to Allah, in the Judgment. 


Thus, this abolition of Zakat took place in Arabia, and at 
that point the Muslims lost access to the Ruhani virtues that 
were available to them by this Guidance and Mercy. This is 
what you see today in the horrible, horrible tragedy of Paki- 
stan — they establish Salat, but they do not pay Zakat, and 
the price they are paying for not paying Zakat is the most 
horrific price you can imagine. 
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This is important because Salat is ‘Amal. Ad-Deen al- 
Mu‘amala. Deen is ‘Amal. Zakat is ‘Amal. If you remove 
that, what do you do to the character of a man? A man who 
worships gains a quality, does he not? Now, the significant 
thing about paying Zakat is that in paying Zakat, you 
actually hand it over. You are assessed. Do you see the difter- 
ence? They are all crying now in the North-West Provinces 
of Pakistan that they want to restore the Shari‘at, but they 
do not know what the Shari‘at is! It is not about putting 
women in black bags, it is about men paying up to their 
Amir from what they possess — handing it over — which 
makes them men. That is not at issue there because they have 
paper money, and the money of the country is worthless. 


So you must understand that being assessed, and your paying 
of Zakat, changes your character. If you give, it can make 
you feel good, and make you feel that you are excellent. 
Having it taken from you makes you realise that it did not 
belong to you in the first place. It belonged to Allah and 
Allah is taking it back, it is His portion. Allah, subhanahu wa 
ta‘ala, in a Hadith Qudsi said, “Fasting is Mine.” But also, the 
property of Zakat is Allah’s, and Zakat is for the poor. 


This means a different kind of character. For example, in 
Cairo, at the point when it was a rich and flourishing Mus- 
lim city, the time came to collect Zakat, and there was a very 
rich merchant and his wife. He did not want to hand over 
his significant sum of money, so when the Zakat Collectors 
of the Amir came to the door, he said to the servant, “Let 
them wait.” Meanwhile, he wrote out a document and 
signed over all his wealth to his wife. The Collectors then 
came in and he said to them, “Well, I have very little, I just 
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have this.” They said, “Alright, you owe so much.” But they 
then said, “We would now like to see your wife.” So the man 
said, “Just a moment,” and the wife made out a document 
and signed over all her wealth back to him! She came out to 
the Collectors and told them, “I just have this.” The Collect- 
ors were in this palace, wondering how these enormously 
rich people could have only these taxable goods! 


So the Collectors reported the matter to the Mufti, and the 
Mufti in turn reported it to the Amir. The Amir said, “What 
are we to do?” and the Mufti replied, “Bring me the Imam 
Khatib.” He brought him the Imam Khatib and instructed 
him what to do. The following Jumu’a, from the Mimbar — 
which remember is the politics of the Muslims, which is 
why in this country and in many places in Europe, the 
Mimbar has been taken away from the Muslims so that the 
Khutba does not come from the Mimbar which is power, 
but is reduced to a christian sermon from a christian lectern 
on the side — so the Imam stood on the Mimbar and said, 
“Our people have had the Zakat collected from them, and 
this Hajji so-and-so and his wife so-and-so did this. This is 
what they did to the Zakat Collectors! In the eyes of the 
Shari‘at they are cleared. In the eyes of Allah, Allahu A‘lam.” 
And of course they were disgraced. 


When these people say, “We want to bring back Shari‘at!” 
you cannot bring back Shari‘at unless it is underpinned by 
‘Amal, by behaviour, by people to whom these things 
matter. So when the Mimbar made that judgment, they 
were disgraced in their community. They were disgraced, 
but there was no punishment. The Shari‘at in many things 
which are important does not have punishment because the 
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event happens under the level of punishments with the 
‘Amal of how people view things, and how the Muslims 
approve or disapprove of something, Do you follow? 


Here, Allah openly states: 
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Such people are following guidance from their Lord. 
They are the ones who are successful. 


Allah is telling us that to have right action, which in Arabic 
one would call ‘Birr’ - to have an ‘Amal that is pleasing 
means that you are going to be successful. It is a path of 
success. The path of correct behaviour is a path of success, it 
is not something which will bring on you punishment or 
which will make things hard for you and difficult for you. 
On the contrary, it unrolls for you a path of success because 
in doing it, you are in harmony with nature. You are in 
harmony with existence because the Deen is Fitra. The 
Deen is the natural state of things. 


But there are some people who trade in distracting tales 
to misguide people from Allah’s Way 
knowing nothing about it and to make a mockery of it. 
Such people will have a humiliating punishment. 
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Thus the categoric, functioning law of existence on this 
planet is that the people who provide the excuses to avoid 
the Way of Allah and who mock it and do not know what 
it is — they will have a humiliating punishment. This is a 
given of history itself. It is very important that you under- 
stand this. The people who trade in distracting tales to mis- 
guide people from Allah’s Way are the ones who say, “You 
don’t need this! We can work it all out for ourselves! We will 
use our reason and we will use our intellects, we will work 
it out and we won’t need this thing, Everyone can make up 
his own mind, and everyone can have his own opinion and 
this is freedom. We can express this all freely and it'll all 
work out.” 


What we are told is that these people will have a humiliating 
punishment, and we see that a significant portion of the 
world is getting this humiliating punishment — just on an 
ecological level, just on a level of governance and justice and 
absence of justice. Even ancient justices that they had 
achieved over the centuries have been removed from the 
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statute books in the new dictatorships of the modern State. 
Now we come to the next Ayat: 
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When Our Signs are recited to such a person, 
he turns away arrogantly as if he had not heard, 
as if there was a great weight in his ears. 

So give him news of a painful punishment. 


It is very important for you to take this understanding with 
you in your ordinary daily procedures of life. For example, 
when you turn on television — not the frivolous television but 
the enlightened television — it will tell you that they now 
have a programme on religion. They have now made this 
thing called ‘Religion’. These people who trade in 
distracting tales say, “Pick the one you like! You are free to! 
It is a personal thing for you, but it must not spill out into the 
social discourse which is the market-place and finance.” Part 
of this distraction these people make is to tell you that all 
religion is like this, it is something you have for yourself. “It 
is not a civic matter, and it absolutely must not come into the 
realm of governance — that, we will look after! You have your 
religion, but when it comes to government, we will do it. 
And modern government is that we make sure that you pay 
your taxes, and we absolutely guarantee that you will have 
no right to the access of the vastly wealthy who own the 
commodities of the earth — the gold, the platinum, the silver, 
the oil. You leave those alone! But you pay your taxes.” 
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This is the reality we live in. What Allah, subhanahu wa 
ta‘ala, is saying is: “Give them news of a painful punish- 
ment.” We do not say to these people, “Well, we do not 
agree with you.” No! We say to them, “You are in BIG 
trouble, in this world and the Next World.” 
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For those who have Iman and do right actions 
there are Gardens of Delight, 
to remain in them timelessly, for ever. 
Allah’s promise is true. 
He is the Almighty, the All-Wise. 


“For those who have Iman and do right actions” — Iman, 
and we are back to the Salihun, who are the people of Islah 
which means to fix, or to put things right. Those who have 
Iman are those who not only ‘do right actions’ but who put 
things right, who put things back on the Sirat al-Mustaqim, 
who put things back to how they should be, in harmony 
with what Allah has ordained. It is not enough that some 
noble person destroys Musharraf! The people have to be put 
back on the right path, and the right path is not being 
‘good’ or ‘nice’, it is about what we have been looking at. 
They establish Salat and pay Zakat. The transaction is 
honest and straight-forward. People evaluate their brother 
with respect and also evaluate themselves with respect. 


The language of the kuffar in our day and in the financial 
system which dominates all of us — we are all under its tyranny 
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— does not mention that at all. It only mentions how much it 
costs and how much it is worth. The people who have vast 
sums of money, undeservedly, then feel, “We must do 
something!” But giving money does not change the situation. 
It is not about flying to Africa and adopting ‘a’ child, when 
there are hundreds and thousands dying across Africa, it is 
putting things right. How do you put things right? You must 
ask, “Where is it against what Allah has ordained?” What has 
Allah ordained? He has ordained that there should be no usury, 
as Imam Malik said, “Not even to a blade of grass.” That 
means the financial system has to be removed. 


You ask, “How am I to remove the financial system?” First 
of all, it will be removed by our conviction that Allah is 
going to help us to move the thing so that when we put out 
our hand to it, before we have touched it, it has collapsed. It 
is like the Istikhara which tells you what you are to do, but 
even in making the Niyyat to do the Istikhara, Allah will tell 
you what to do before you say, “Allahu akbar,” because the 
‘Amal is from the Niyyat. 


If you change how you view it and you have trust in Allah, 
then the Rizq is coming before you put your hand out. That 
is why there is no person in greater darkness than the 
Muslim who ties dynamite to his belly, because he has given 
up believing in the Mercy of Allah, subhanahu wa ta‘ala. 
Allah can fix it! But He will not fix it until we become the 
ones who want to put it right. For these people: 
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there are Gardens of Delight, 
to remain in them timelessly, for ever. 
Allah’s promise is true. 
He is the Almighty, the All-Wise. 


Now let us look at the next Ayat: 
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It is Allah Who created the heavens 
with no support — you can see them — 
and cast firmly embedded mountains on the earth 
so that it would not move under you, 
and scattered about in it creatures of every kind. 
And We send down water from the sky 
and make every generous species grow in it. 


In other words, Allah is telling us, “Look! We have given 
you a cosmic system that works. Under the principles by 
which Allah has created it, it is functioning.” As Shaykh Ibn 
al-‘Arabi said, “Allah rules the universe from inside the 
universe.” He has put the laws in it which do it for Him, 
subhanahu wa ta‘ala. It is not some primitive thing as the 
christian idea would have it, that has some kind of inter- 
ventionist power. There is not a divinity that intervenes and 
goes ‘Bang!’ Allah has set it up so that the whole thing is 
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moving by laws that He has put in it, and these laws never 
stop. They never stop. These laws go from everything to the 
glance, the glance of the eye. Is this not so? Allah knows the 
glance of the eye. 


It is in this situation that we are being given this command 
to recognise the importance of our behaviour, of our ‘Amal, 
of how we are in dealing with other people. 


This is Allah’s creation. 
Show me then what those besides Him have created! 
The wrongdoers are clearly misguided. 


“This is Allah’s creation.” Khalq, in Arabic, actually means to 
create forms. Several meanings are contained in this one word. 
We are going around the outskirts of Divine Revelation! 
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“This is Allah’s creation.” Khalqullah. Let us make a whole 
sentence out of it: This is ‘the form on which Allah has set 
everything up’. Allah has set up the whole thing so that it 
all absolutely works. The sky, the heavens, the earth, the sea 
— everything! All the elements have been set up by Divine 
Law. This Divine Law requires of us our free, spontaneous 
decision to be people of good action and correct, noble 


32 


behaviour. We also find this word ‘khalq’ in Surat al-Qalam 
(68:4): 
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Indeed you are truly vast in character. 


Or, staying with its root identity in the Qur’an, “Indeed you 
are created on a vast form.” The best form is the one who is 
the Messenger of Allah, sallallahu ‘alayhi wa sallam, who has 
the best action, the best behaviour. Sayyidatuna ‘Aisha said, 
“He was the Qur’an walking,” because he embodied all 
these wisdoms. The three dynamics of the life of Rasul, 
sallallahu ‘alayhi wa sallam, his three qualities, were 
generosity, courage and worship. He was always generous 
because of his Islam, he was never afraid because of his 
Iman, and his worship was because of his Ihsan. He 
embodied them. This is YOUR responsibility through your 
life: to be raised up by performing in that way which is 
pleasing to Allah. You are on a Path of success and you will 
have success, and you will have an Iman that lasts until the 
last day of your life, inshallah. 
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DISCOURSE III 


NOVEMBER 10TH 2007 


This is a continuation of what we were doing last week. We 
were looking at ‘Amal as the foundation of the Deen. Ad- 
Deen al-Mu‘amala. We were also looking at Surat Luqman, 
and just at the point where we came to the advice Lugman 
gave to his son, we stopped. We read up to the preliminary 
Ayats that led up to that, but so that we would neither 
belittle nor fail to grasp the importance of this counsel of 
Sayyiduna Lugqman, ‘alayhi salam, we had to make a stop. 


Now we are going to look at another word. In Al-Bukhari 
and Ibn Hanbal we find the celebrated Hadith that Rasul, 
sallallahu ‘alayhi wa sallam, said: “I was sent to ennoble good 
character.” 
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‘Mukarim’ means to ennoble, or to make higher. Akhlaq is 
a word we so to speak stumbled over last time because we 
were not content with the terms which were being used. We 
did not like just the term ‘character’ because it is something 
much more sophisticated and complex than that. Khalq is 
really ‘created form’, is that not correct? Thus: “I was sent to 
ennoble the human form.” ‘Form’, remember, is not a static 
thing. The human form, like that of the animal, is not like 
in a snapshot — to understand the form of the lion, for 
example, you have to understand how it lives with the other 
lions, how it breeds, how it hunts, its habitat - you have to 
know the whole life-cycle to know what the form of the 
lion is. The dead dog is not a dog, as the ‘dogginess’ has left 
it. The essentialness of the dog entails all its characteristics, 
of how it behaves — its loyalty, but also how it is treacherous, 
it is a hunter, it gobbles its food — all these things make up 
the form. This is very important because the Sufis have 
always insisted that this difference is where many of the 
Fuqaha have failed to understand the true nature of the 
Deen, because it cannot be fixed in principles, in principles 
of law. It always goes back to this Akhlagq, this living form 
of the character of the human creature. 


So we take this Mukarim al-Akhlag of the famous Hadith as 
in fact a process that from the time of Rasul, sallallahu 
‘alayhi wa sallam, is what is working, as it were, among the 
people of the Muslim Community. Their being affected by 
it is what raises up the Muslims to this capacity to create 
great civilisation and to create sciences, and all the many 
aspects Islam brings to enhance life on this planet. 


Thus, we are going to look at another term. It is a term 
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which has almost vanished from the vocabulary of the 
people of Figh and ‘Aqida, but significantly it has been taken 
up and turned into its opposite by the political Arabs. The 
term is ‘Fata’. The plural in the masculine is Fityan, and in 
the feminine is Fatayat. The dictionary definition is ‘a 
young man having attained the full vigour of his manhood’. 
There is another term which comes from it, and that is Fatya 
— Futya — which is the reply that shows enlightenment on a 
question. If a question is given and there is a reply which 
enlightens, that is Fatya — ‘as if one had gained the power of 
that clarification’. So Fatya is a kind of illumination that 
allows one to see into a problem put in front of one. 


We are going to look in our Qur’ans at Surat al-Anbiya’ 
(21:51-67): 


VA syay\ me, Reta 
BASE Rae ares VIE OGM 
ae Rese LOLI Bh 
46 @ GE ab bebi< Giz6) b@S ~ oa | 
vy &? < w 4 - . 3 ie ok % 34 27% 
panes Ve 22 Je 3) 

od = : 2 


ee rere, ert al aS sts 
OB port Mati SHS 4d 


Lat 4y7 47% 


NG @ abigh A Eee 18 Yise 


The Book of ‘Amal 


We gave Ibrahim his right guidance early on, 
and We had complete knowledge of him. 
When he said to his father and his people, 

“What are these statues you are clinging to?” 

they said, “We found our fathers worshipping them.” 
He said, “You and your fathers are clearly misguided.” 

They said, “Have you brought us the truth 

or are you playing games?” 
He said, “Far from it! Your Lord 
is the Lord of the heavens and the earth, 
He who brought them into being, 

I am one of those who bear witness to that. 

By Allah, I will devise some scheme against your idols 
when your backs are turned.” 


He broke them in pieces, except for the biggest one, 
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so that they would have it to consult! 
They said, “Who has done this to our gods? 
He is definitely one of the wrongdoers!” 
They said, “We heard a young man mentioning them. 
They call him Ibrahim.” 
They said, “Bring him before the people’s eyes 
so they can be witnesses.” 
They said, “Did you do this to our gods, Ibrahim?” 
He said, “No, this one, the biggest of them, did it. 
Ask them if they are able to speak!” 


They consulted among themselves and said, 
“It is you yourselves who are wrongdoers.” 
But then they relapsed back into their kufr: 
“You know full well these idols cannot talk.” 


He said, “Do you then worship, instead of Allah, 
what cannot help or harm you in any way? 


Shame on you and what you worship besides Allah! 
Will you not use your intellect?” 


Now look at Ayat 60: 
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They said, “We heard a young man mentioning them. 
They call him Ibrahim.” 


Here we meet the term ‘Fata’, and it is identifying Sayyid- 
una Ibrahim, ‘alayhi salam, in this important event of early 
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history. From this passage we derive three vital elements of 
Futuwwa. Firstly, Ibrahim is a youth. Secondly, Ibrahim 
teaches by an action, not words. He smashes the idols, and 
it is that action which turns the whole situation around. 
Another example I have seen of this in our own time is that 
Hajj ‘Umar Pasha would argue with these people who 
thought they were so clever and knew everything about 
modern economy and the nature of the Gold Dinar, and 
nothing, nothing would penetrate their intellects at all. 
Then, when he produced the gold coin, and it went into 
their hands, another understanding went into their hearts 
because he made the action of giving them the gold coin. 
When our Hafidh’s father presented the Gold Dinar to King 
Hasan II, at the moment he took it into his hand, everything 
changed. Because of that, the next day the King announced 
they would look into the collection of Zakat. Thus the 
second aspect of this is that, in this passage of the Qur’an, 
he teaches by an action and not words. 


The third aspect is that, following that, he then calls on the 
intellect. The last Ayat reveals: 
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He said, “Do you then worship, instead of Allah, 
what cannot help or harm you in any way? 
Shame on you and what you worship besides Allah! 
Will you not use your intellect?” 


40 


Il 


At that point, then, from the action, he brings in the 
intellect. So the intellect follows the action. We will see also 
that that in turn has, prior to it, something else. 


We will now go to Surat al-Kahf (18:10 & 13): 
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When the young men took refuge in the cave and said 
“Our Lord, give us mercy directly from You 
and open the way for us to right guidance 
in our situation.” 
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We will relate their story to you with truth. 
They were young men who had Iman in their Lord 
and We increased them in guidance. 


Now we will look at Ayats 23 and 24 of the same Surat: 
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Never say about anything, 
“I am doing that tomorrow,” 
without adding “If Allah wills.” 
Remember your Lord when you forget, 
and say, “Hopefully my Lord will guide me 
to something closer to right guidance than this.” 


Why we put these together is because this counsel, as it 
were, comes after the event. The event is this ‘initiation’ by 
Allah, subhanahu wa ta‘ala, of the youths in the cave. Again, 
they are defined as being Fata. It is the same term. In both 
the Qur’anic references we have seen, the ones concerning 
Sayyiduna Ibrahim, ‘alayhi salam, and the ones concerning 
the youths in the cave, we notice that both events imply that 
they have been constrained to worship other-than-Allah. We 
confirm that they choose rather to have death than to wor- 
ship something other than Allah. So in both cases there is a 
categoric rejection of worshipping idolatrously something 
that is other than the Divine. This is the event in which the 
youth fulfils his highest being — one case being one of the 
prophets of Allah, subhanahu wa ta‘ala. 


In Ayat 10, which we have just looked at, it indicates that 


they asked for direct knowledge from Allah — Rahma — here 
shown to be the foundation of knowledge. 
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So they asked for direct knowledge from Allah. That is 
something that was put into their hearts without anything 
between them and this illumination from Allah, subhanahu 
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wa ta‘ala. In this language of Tasawwuf that is called Tajal- 
liyat — illumination into their hearts. This is the order of 
things. What we are seeing is direct knowledge from Allah. 
From the direct knowledge, the illumination from Allah, 
there comes right knowledge for their particular situation. 
Do you see? The discrimination comes after the illumin- 
ation. Remember that last week I said I would respectfully 
contradict Imam Ghazali when he said ‘Ilm al-Mukashafa 
had to come after ‘Ilm al-Mu‘amala. Although we 
understand why he said that, and it is a sensible thing to say, 
it is nevertheless not true because the reality is that the 
illumination comes from Allah, and it is that illumination 
which makes it possible for you to make the right action, to 
make the right judgment, because it comes from Allah. 


So from the ‘Ilm Laduni comes the right knowledge, Rahma 
itself, for their particular situation. Look at Ayat 13 again: 
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We will relate their story to you with truth. 
They were young men who had Iman in their Lord 
and We increased them in guidance. 


So firstly, they had Iman. First, there was inwardness, and 
then they were given guidance, then they knew what to do. 
Iman preceded this specific knowledge of knowing what to 
do. The Furgan came after the illumination. Look at Surat 
al-Anbiya’ (21:51). This is further confirmation of what we 
have been saying: 
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We gave Ibrahim his right guidance early on, 
and We had complete knowledge of him. 


In his Tafsir, Tabari says: “This means that Allah gave him 
this when he was still a child.” In other words, something 
was put into him in his childhood that was this Ruhani light 
which led him through his tremendous experiences he had 
as the Prophet of Allah, subhanahu wa ta‘ala. 


A very famous Sufi, Abu Hafs an-Nishaburi, who died 
around 265 A.H. was one of the great Fityan — one of the 
great people of Futuwwa, of Khorason, and he defined this 
science as: to teach by the action, not the word. Abu Hats 
was a Murid of Abu Turab an-Nakhshabi, one of the oldest 
masters of Futuwwa. According to Hujwiri in his famous 
Kashf al-Mahjoub, he was also one of the teachers of Ibn 
Hanbal in Fiqh. It is very important in fact that you know 
that the great, great Sufis of the early days were absolutely 
laced in, locked in, connected with, and taught from and by 
the great Fugaha and the great ‘Ulama — even the ones who 
gave us our Madhhabs. It is very important you realise this 
because it is now covered over as if it were not the case. But 
here is this great Sufi who, according to Hujwiri, was one of 
the teachers of Ibn Hanbal in Figh. 


In the mosque of Baghdad, Imam Junayd, who held Abu 
Hafs in the highest esteem, asked him before the assembled 
Shuyukh, “Abu Hafs, tell us, what is Futuwwa?” And Abu 
Hatfs said, “You answer. For you have been granted a tongue 
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of wisdom.” Junayd replied, “For me, Futuwwa consists of 
abolishing the vision,” meaning of the self, “and to break all 
the links,” meaning with society. Abu Hafs replied, “What 
you say is very beautiful, but for me, Futuwwa consists 
above all in straight behaviour, and in not to ask anything 
from anybody.” This is a devastating kind of opposite to the 
reply of the great Imam Junayd. “For me, Futuwwa consists 
above all in straight behaviour, and in not to ask anything 
from anybody.” At this, Imam Junayd instructed everyone in 
the mosque of Baghdad to stand up out of respect for him, 
because he had given the unmatchable definition. 


The arrival on earth of the Last Messenger, sallallahu ‘alayhi 
wa sallam, heralded the renewal and laying down of the 
foundations of law and justice. It is a new and final Divine 
dispensation for mankind. ‘Amal takes on a form: Naba- 
wiyya. The Book and the Sunna reveal a new model for 
‘Amal. It is elevated. That is, the norm is raised up. ‘Amal: 
‘Ayn—Mim-—Lam: the Arabic word means ‘to be active’. It is 
in its root the ‘camel’ itself. The camel, because it takes its 
meaning from its action, from its movement. The meaning 
of the camel is that it takes you from a place to a place. 


The ‘Amal in Islam is raised to higher degrees than mankind 
had known. ‘Amal becomes transformed into Birr. Birr is a 
very complex word, a very important word in the Arabic 
language, and many ‘Ulama have written books on the 
subject of Birr. Birr is ‘just’ action. More, it is just action in 
the light of Divine Guidance, which is what we have been 
talking about in relation to the youths in the cave and to the 
young Prophet Ibrahim, ‘alayhi salam. Birr means therefore 
that the ‘Amal is now transformed into something else 
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which is not only action, but ‘just action’ in the light of 
Divine Guidance. Let us look at Surat ash-Shura (42:36-39): 
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Whatever you have been given is only 
the enjoyment of the life of the dunya. 
What is with Allah is better and longer lasting 
for those who have Iman and trust in their Lord: 
those who avoid major wrong actions and indecencies 
and who, when they are angered, then forgive; 
those who respond to their Lord and establish Salat, 
and manage their affairs by mutual consultation 
and give of what We have provided for them; 
those who, when they are wronged, defend themselves. 


This is the new dispensation that has been brought by the 
Rasul, sallallahu ‘alayhi wa sallam, through the Revelation 
and through his own life and performance. This is a new 
dispensation — it has not been before. This is the Birr, and it 
is a dynamic. It is a rising in stations. This is the Mukarim 
al-Akhlag of Rasul, sallallahu ‘alayhi wa sallam. It is that the 
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Muslim becomes someone who, in the life process, improves 
himself all the time, all the time, all the time. 


This is the motor power released by the Revelation and its 
Master. It is a striving, a reaching beyond, a self-transform- 
ation — it is Futuwwa. A Hanbali Fagih, Ibn Mi’mar, wrote 
a book of Figh called ‘Kitab al-Futuwwa’. Islamic Futuwwa 
pre-dated and pre-designed the christian rules of chivalry 
which created the whole of European civilisation in the 
Middle Ages. Futuwwa is the adoption of an attitude and 
conduct, elevated, so that it is the image of the People of 
Jannah. According to Tabarani, one day Anas was ill. Some 
of the Companions came to visit him. Anas turned to his 
servant and said, “Give my friends something, even if it is 
only a piece of bread. I heard the Messenger say, sallallahu 
‘alayhi wa sallam, ‘Excellence of behaviour is a quality of the 
People of the Garden.” 


Futuwwa is to maintain harmony among the brothers. 
Bayhaqi and Daraqutni record that Abu Sa‘id, one of the Ahl 
as-Suffa, told that a man had prepared to entertain the 
Messenger and some Companions. When the food was laid 
out, one of the Companions did not eat, saying that he was 
fasting. The Messenger, sallallahu ‘alayhi wa sallam, then 
said, “Your brother has invited us and gone to a lot of 
trouble!” Then he added: “Eat! Fast another day if you want.” 


Futuwwa is correctness in attitude and inner state. It has 
been reported from ‘Urwah in Ibn Hanbal, Muslim and 
Tirmidhi, that Sufyan ibn ‘Abdullah ath-Thagafi said, “Oh 
Messenger! Give me a word in Islam thanks to which I will 
not need to question anyone after you.” The Rasul, sallallahu 
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‘alayhi wa sallam, replied, “Say: ‘I believe in Allah,’ and be 
straight.” 


Again, notice all this connectedness between the people of 
Fiqh — the ‘Ulama — and the Sufis. Yusuf al-Husayn, the 
student of Ibn Hanbal, visited Abu Yazid al-Bistami, the 
great Sufi, and asked him, “Who do you counsel me to take 
as a friend?” Abu Yazid replied, “The one who will visit you 
when you are sick, and the one who will pardon you when 


you behave badly.” 


Futuwwa implies perfect harmony between the brothers. 
Al-Musayyib ibn Wahdi said, “Any brother to whom you 
say, ‘Come!’ and who replies, ‘Where?’ is not a true brother 
for you.” Imam Junayd’s Murid, Abu Bakr al-Kattani, said, 
“Futuwwa is to be aware of the lost time of ignorance and 
to take account of it wisely. I heard of a man who suddenly 
became aware that he was sixty years old. He counted his 
days for the first time and realised that they added up to 
twenty one thousand, five hundred days. The man became 
so full of fear, he passed out. When he was revived he said, 
How terrible! If I had done a wrong action every day, I 
would come before Allah covered in wrongs. But I have 
done wrong things tens of thousands of times a day!’ and he 
passed out a second time. When they tried to revive him 
they saw that he was dead.” 


Fatiha. 
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NOVEMBER 17TH 2007 


We will continue to deepen our knowledge of the science 
and practice of Futuwwa. This, in action, is the high Suluk 
of the Men of Allah. Abu’l Husayn al-Kalabadhi instructed 
his Murids thus: “Do not be concerned with your subsist- 
ence, it is guaranteed for you. But rather be concerned with 
the work that has been assigned to you.” By that he meant 
what had been assigned to you in the Destiny of Allah, for 
you to perform in your life-time these good actions. 


Dhul-Nun al-Misri instructed his Murids thus: “The one 
who looks into the imperfections of others is prevented from 
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seeing his own imperfections. The one who keeps sight of 
his own faults no longer sees the faults of others.” Futuwwa 
is to leave the path of accusations and head for the paths of 
forgiveness. A quarrel rose up between the ‘Alim Ibn as- 
Sammak and some of his friends. During the argument, one 
of his friends said, “Let us meet tomorrow and continue this 
fight.” Ibn as-Sammak replied, “No. Let us meet tomorrow 
in mutual pardon.” The Murids of Ibn Junayd asked that he 
should not reply to the people who attended their sessions 
only to challenge Sufism and start polemics. Imam Junayd 
explained, “I see them differently from you. My hope is that 
they may grasp by chance a single word, that they may 
understand and that it might save them.” 


Imam Junayd told his followers, “I sat during ten years in the 
presence of masters who talked of the science of Tasawwuf 
without my understanding a word of their discourse. I knew 
they were speaking the truth, and that it was different from 
what I had always understood. Years later, they came to the 
door of my house and said to me, ‘Junayd, such and such has 
happened, and we need you to give us your advice.” 


I once told the Imam of Shaykh Muhammad ibn al-Habib, 
rahimahullah, Imam Ibn ‘Abdalwahhab, “The most I have 
learned, I learned sitting in the company of our Shaykh, 
although I understood only one out of ten things he was 
saying.” The Imam was very pleased with me and said, “You 
are the one who succeeded. In due course it will come out 
from you.” 


Sari as-Saqati taught his Murids, “Leave five things: leave all 
that is perishing, men, passions, will to power, and seeking 
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honours. Hold to five things: the blessings of the Jannah, 
that the world is worthless, sincerity which imposes fear of 
Allah, keeping company with the Awliya, and what is 
pleasing to Allah from which the ignorant turn away.” 


In the Musnad of Ibn Hanbal we find that the Messenger, 
sallallahu ‘alayhi wa sallam, said, “One of the characteristics 
of the Muslim is that he does not busy himself with what 
does not concern him.” Ma‘ruf al-Karkhi, one of Imam 
Junayd’s masters, said, “The fact that a Mumin uses his time 
in being occupied with what does not concern him, is a 
sign for him of Divine anger.” Imam Junayd was asked, 
“What is the definition of the Sufi?” We take up our 
Qur’ans — and for Imam Junayd’s reply we go to the first 
half of Ayat 23 in Surat al-Ahzab (33:23): 
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Among the Muminun there are men who have been true 
to the contract they made with Allah. 


It has to be stressed that the greater mass of people today are 
less than whole human beings. Humanism, the worship of 
the species, has not produced humans, it has produced sub- 
humans. In exalting and looking up to ‘man’, they have 
placed themselves below man. Humanism has made both 
living men and the corpses of men identical. The masses of 
troops in World War I on both sides are identical. One mass 
of men charge out of the trenches, another mass of men mow 
them down. Half a million men in a day dead, and not an 
inch of territory gained. Germans in World War II rounding 
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up and massacring millions of jews — but also, millions of 
jews submitting and letting themselves be slaughtered. In 
Russia, under the new regime of the Humanists - Commun- 
ism — millions are herded into the Gulags and the Russian 
citizens obediently murder them. Not until Solzhenitsyn did 
one human voice speak up and expose the genocide. 


The arrival of the Messenger, sallallahu ‘alayhi wa sallam, 
meant a new dispensation for the whole of mankind. It 
offered a new code of conduct to the human creatures. On 
his part comes his dispensation to the Muminun in Surat at- 
Tawba (9:128-129): 
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A Messenger has come to you from among yourselves. 
Your suffering is distressing to him; 
he is deeply concerned for you; 
he is gentle and merciful to the muminun. 
But if they turn away, say, 
“Allah is enough for me. 
There is no god but Him. 
I have put my trust in Him. 
He is the Lord of the Mighty Throne.” 
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On our part, comes our contract with him. Look at Surat Al 
‘Imran (3:31-32). This is our contract that we have with 
him, but it is preceded by Allah ordering Rasul, sallallahu 
‘alayhi wa sallam: 
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Say, “If you love Allah, then follow me 
and Allah will love you and forgive you 
for your wrong actions. 

Allah is Ever-Forgiving, Most Merciful.” 


Say, “Obey Allah and the Messenger.” 
Then if they turn away, 
Allah does not love the kafirun. 


So, in the first Ayat, Allah commands the Rasul, sallallahu 
‘alayhi wa sallam. In his received command is embedded 
OUR received command. 
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Say, “Obey Allah and the Messenger.” 


Then if they turn away, 
Allah does not love the kafirun. 
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So from this Divine and also Prophetic Contract, comes an 
open definition of the new dispensation. 


It is reported from Anas ibn Malik and recorded in Imam 
Muslim that the Rasul, sallallahu ‘alayhi wa sallam, said, 
“None of you is a Mumin until I am dearer to him than his 
children, his father and the whole of mankind.” This is a 
completely new order, a completely new situation. Anas 
further told us that he also said, “None of you is a Mumin 
until one wants for one’s brother what one wants for 
oneself.” The Rasul, sallallahu ‘alayhi wa sallam, is telling us 
what this new situation is. This second Hadith is the licence 
for Da’wa. If you have got the Deen of Islam, you want it for 
your brother. To this Abu Hurayra adds a further evidence. 
“Sallallahu ‘alayhi wa sallam said, ‘He who believes in Allah 
and the Last Day should treat his neighbour with kindness. 
He who believes in Allah and the Last Day should show 
hospitality to his guest.” Now Rasul, sallallahu ‘alayhi wa 
sallam, is laying down fundamental elements of the new 
order. 


Here is the fourfold plan for a new social ethos, grounded in 
‘Ibada for Allah and love of the Messenger, sallallahu ‘alayhi 
wa sallam. We have been given these four orders: You are 
not Mumin until you love Rasul, sallallahu ‘alayhi wa sallam, 
more than your family and the whole of mankind. You are 
not Mumin until you want for your brothers what you want 
for yourself. If you believe in Allah and the Last Day you 
will treat your neighbour with kindness, and if you believe 
in Allah and the Last Day you will show hospitality to the 
guest. 
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I saw in our community in Spain that while they were 
inviting each other to their houses, the community was 
strong. The day they stopped inviting each other into their 
houses, conflict began among the houses. We go back to 
our Imam’s definition of the Sufi from Surat al-Ahzab 
(33:23): 
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Among the Muminun there are men who have been true 
to the contract they made with Allah. 


Now we know what the contract is. It is this foundation 
which marks out the elite of the human species — the 
Rijalallah, the Fugara and the Fagirat. Allah openly explains 
about them in Surat an-Nur (24:36-38): 
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In houses which Allah has permitted to be built 


and in which His name is remembered, 
there are men who proclaim His glory 
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morning and evening, 
not distracted by trade or commerce 

from the remembrance of Allah 

and the establishment of Salat 
and the payment of Zakat; 
fearing a day when all hearts and eyes will be in turmoil — 
so that Allah can reward them 
for the best of what they did 
and give them more from His unbounded favour. 
Allah provides for anyone He wills without reckoning, 


So the corollary of this is inevitable, given that this is the 
new dispensation given to mankind. From the human, live 
or a corpse, having been utterly worthless, utterly dispens- 
able in the kafir world order, the human being has become 
an exalted creature with a Divine contract. We go to Surat 
al-Bagara (2:30): 
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When your Lord said to the angels, 
“I am putting a Khalif on the earth,” 
they said, “Why put on it 
one who will cause corruption on it and shed blood 
when we glorify You with praise 
and proclaim Your purity?” 
He said, “I know what you do not know.” 


This raising up of the human being to be Khalif- 
Representative of Allah, subhanahu wa ta‘ala, means that the 
human being has meaning, has function. What is that 
function? We go to Surat adh-Dhariyat (51:56): 
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I only created jinn and man to worship Me. 


Thus we can say that the human body is a kind of sacred 
vessel, filled with this Ruhani investiture. It means that the 
human is a protected creature. He cannot be destroyed except 
under the strictest rules — which we call ‘Shari‘at’ - granting 
a right to kill in punishment and in Jihad fisabilillah. This 
especially sets suicide as the most terrible wrong action, as it 
is a betrayal of the Divine Contract. The Messenger of Allah, 
sallallahu ‘alayhi wa sallam, told us, on the authority of Abu 
Hurayra in Imam Muslim’s Collection: 


He who killed himself with a weapon will exist 
forever in the Fire of Jahannam. He will have 
that weapon and be thrusting it into his 
stomach forever. He who drank poison and 
killed himself will be taking it in the Fire of 
Jahannam where he is doomed to remain 
forever. He who killed himself by flinging 
himself from the top of a mountain will be 
perpetually plunging downwards in the Fire of 
Jahannam, forever. 


In another recension, Thabit bin Dahaq reported his saying, 
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sallallahu ‘alayhi wa sallam: 


He who killed himself with a thing will be 
tormented on the Day of Rising with that very 
thing, 


The reference to these three sorts of suicide, in Arabic usage, 
also indicates that it is a general rule and therefore has no 
exception. It follows from this that a man who places such 
an instrument of suicide into a young man’s hand is by that 
action guilty of two crimes: the murder of the one intending 
suicide, and also the deliberate incitement of a Muslim to 
send himself to Hell. 


It must follow from this that the new awakening of man- 
kind - which is the Message of Islam and the obedience and 
love of its Messenger, sallallahu ‘alayhi wa sallam — is 
dependent on an end to the epoch of despair in the Mercy 
of Allah, currently functioning in the demented and 
ignorant Arab world. 


The rebirth of Futuwwa in our time is incumbent on us. 
Firstly, challenging our ignorant brothers to set aside the 
false doctrines from the Age of Darkness of the Arab 
Nation. Thus our point of departure is in Surat al-A’raf 
(7:198-199): 
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If you call them to guidance, they do not hear. 
You see them looking at you, yet they do not see. 


Make allowances for people, 
command what is right, 
and turn away from the ignorant. 


Futuwwa demands that we do not distance ourselves from 
our brothers because of their errors. They must be 
approached, welcomed, and brought back by good counsel. 
The Wahhabis are our brothers. Their Bida’ is not Shirk. 
The Taliban are our brothers. Their errors are not Shirk. We 
must not let the kuffar divide us. Our concern for them 
comes from the obligation placed on us by our beloved 
Messenger, sallallahu ‘alayhi wa sallam, to join with them in 
unity, made sincere by good counsel, for the Deen is 
nothing but good counsel. 
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DECEMBER 1ST 2007 


The disaster of this last decade has been that through the 
ignorance and wrong actions of the Arab peoples, genuine 
teaching of Islam is not only denied to the kuffar but is 
distorted to the Muslim Nation. The Emirates television 
station ‘Igraa’ pumps out an endless stream of pronounce- 
ments on the Deen in a sociological bubble, as if what was 
happening in Dubai simply did not exist. 


This is a Deen whose scholars throughout our history 
always refused to be seen as a priesthood or a special caste, 
but who now can be observed wearing distinctive robes and 
underwriting every social process that the kafir world 
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throws up, and licensing as permissible a whole raft of 
practices in commerce that stand as clearly forbidden in 
Qur’an and the Figh of the Salaf. The so-called extremists, 
even called insultingly the ‘Islamists’, declare that to put 
things right they want to establish the Shari‘at as the means 
to an Islamic society. 


They are mistaken, because these men have already crossed 
over from the Deen of Islam to the European system of law 
which is based on strict canonic principles which are to be 
used to encompass human behaviour. In other words, it is a 
system that in the first instance denies Divine decree, and in 
the second substitutes human reason and rulings on a people 
who already live without meaning or purpose. 


Of course, we are not denying the Shari‘at or setting it aside 
— what we must do is recognise the true nature of the Deen 
and the nature of the Muslim polity. The creation of a 
Muslim community is dependent on a set of processes — 
social and personal processes dynamically emerging and 
mutually sustaining each other. 


If we examine the Muwatta’ of Imam Malik, which is uni- 
versally recognised as the greatest delineation of the Deen 
ever compiled, we find quite simply that its contents are 
divided into two major sections. Further, Imam Muslim’s 
collection of Hadith, modelled structurally on the 
Muwatta’, follows the same pattern. 


The first half of the Muwatta’ gives the detailed rules and 


practices that are required of us in ‘Ibada. That is: belief in 
Tawhid, and confirmation of the ultimate Nabawiyyat of 
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the Rasul, sallallahu ‘alayhi wa sallam, the detailed analysis 
and explication of every form of Salat, the parameters of 
Sawm and Zakat and the Fara’id and Sunnan of Hajj. The 
second half of the Muwatta’ gives the detailed rules and 
practices that are required of us in Commerce, its instru- 
ments and its methods. 


The Deen, therefore, is dependent on the Revelation itself, 
and the Messenger, sallallahu ‘alayhi wa sallam, in his setting 
down and demonstrating the required Practice. Book - and 
Practice. So who is it for? Who is the Muslim? Let us look 
at the opening of the Book. We turn to Qur’an, and Surat 
al-Bagara (2:1-5): 
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In the name of Allah, All-Merciful, Most Merciful 


Alif Lam Mim 
That is the Book, without any doubt. 


The Book of ‘Amal 


It contains guidance for those who have Taqwa: 
those who have Iman in the Unseen and establish Salat 
and spend from what We have provided for them; 
those who have Iman in what has been sent down to you 
and what was sent down before you, 
and are certain about the Akhira. 

They are the people guided by their Lord. 


They are the ones who have success. 


So what is it — what is Islam? Let us look at the famous first 
Hadith in Imam Muslim’s Collection. Among the various 
important recensions, let us take that of Abu Hurayra, who 
told us that the Rasul, sallallahu ‘alayhi wa sallam, said: 


“Ask me!” The Companions were overcome 
with awe and could not speak. Then a man 
came forward facing him, knees to knees, and 
said, “Rasulullah, what is Islam?” He replied: 
“You must not associate anything with Allah. 
Establish Salat and pay the Zakat. Keep the Fast 
of Ramadan. The man said, “You have told the 
truth. Now Rasulullah, what is Iman?” He 
said: “It is that you confirm that you believe in 
Allah, His Angels, His Books, His Messengers, 
the meeting with Him, the Day of Rising and 
the Divine Qadr in its entirety.” He replied, 
“You have told the truth. Now, what is Ihsan?” 
The Rasul, sallallahu ‘alayhi wa sallam, 
answered: “It is that you worship Allah as if you 
saw Him, and while you do not see Him, 
know that he sees you.” The man said, “That is 
the truth. Now, when will be the Last Day?” 
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The Rasul, sallallahu ‘alayhi wa sallam, said, 
“The one who is asked knows no more than 
the one who asks. However, some of its signs 
are: when you see a slave-woman give birth to 
her master, when you see the barefoot, the 
naked, the deaf and dumb as masters of the 
earth, and when you see the herders of the 


black camels exalting in high buildings.” 
The Hadith continues: 


The man stood up and moved away. Rasulullah 
called out, “Bring him back to me!” They 
searched but could not find him. Sallallahu 
‘alayhi wa sallam said, “It was Jibril. He came 
to teach you when you did not ask yourselves.” 


Let us now look at the opening of Al-Muwatta’ and the very 
first recension in the first chapter: 


He said, “Yahya ibn Yahya al-Laythi related to 
me from Malik ibn Anas from Ibn Shihab that 
one day ‘Umar ibn ‘Abdalaziz delayed the 
prayer. ‘Urwa ibn az-Zubayr came and told 
him that al-Mughira ibn Shu’ba had delayed 
the prayer one day while he was in Kufa and 
Abu Mas‘ud al-Ansari had come to him and 
said, ‘What’s this, Mughira? Don’t you know 
that the Angel Jibril came down and prayed 
and the Messenger of Allah, sallallahu ‘alayhi 
wa sallam, prayed. Then he prayed again, and 
the Messenger of Allah, sallallahu ‘alayhi wa 
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sallam, prayed. Then he prayed again, and the 
Messenger of Allah, sallallahu ‘alayhi wa 
sallam, prayed. Then he prayed again, and the 
Messenger of Allah, sallallahu ‘alayhi wa 
sallam, prayed. Then Jibril said, “This is what 
you have been ordered to do.” ‘Umar ibn 
‘Abdalaziz said, “Be sure of what you relate, 
‘Urwa. Was it definitely Jibril who established 
the time of the prayer for the Messenger of 
Allah.” ‘Urwa said, “That is how it was related 
to Bashir ibn Abi Mas‘ud al-Ansari by his 
father.” 


Here we have three distinct indications of what we are 
dealing with in taking on Islam, protecting it, and spread- 
ing it. It is a Divine transaction, dependent for its Revelation 
and emergence in the in-time reality, on an angelic trans- 
mission, and a delivery of the teaching and the Message, by 
the chosen final Messenger of mankind to — and at this 
point Islam emerges to the man or woman who will take on 
the Divine and revealed contract — the Muslim men and 
women. This means that the Divine Event — Qur’an and 
Messenger, and the angelic dimension in the Ghayb — all 
this was for me, for you, for the Muslim. This is why we are 
doomed to triumph, success and victory. 


Only once this is understood can talk of Shari‘at take place. 
Islam in its fullness is Jama’at — gathering. Even three 
travelling Muslims fall under the rule of Islam. One is an 
Amir. The Messenger, sallallahu ‘alayhi wa sallam, warned 
us against travelling alone, saying that Shaytan is with the 
solitary. The Jama’at, not just one Muslim, is required for 
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Islam in its fullness to emerge. That in turn requires an 
appointment from among them of an Amir. Only then can 
the Jama’at proceed from Salat to Sawm and Zakat. Hajj is 
itself a journey, and so in turn it is dependent on an Amir. 


This permits us to say that the emergence of the Amir, to 
whom Bay’at, that is allegiance, has been made, means at the 
same moment the Shari‘at has emerged. The recognition of 
leadership, Amirate, is dependent on a prior recognition and 
knowledge of what a Muslim man is. In Sahih Muslim we 
find that Ibn ‘Umar reported that Rasulullah, sallallahu 
‘alayhi wa sallam, declared: “You will find that people are 
like a hundred camels. You will only find one camel that is 


fit for riding,” 


The Sunna, the Practice of the Messenger, lays down the 
model of behaviour and social practice that defines in turn 
the Muslim peoples. Islam, therefore, is the social ennoble- 
ment of the raw material of the unformed human species, 
who up until then lie trapped in Jahiliyya, that is humanism, 
that is arrogance and that in turn is ignorance. In its place 
comes a new social nexus, that by its nature is both dynamic 
and elevating, It could be called a competition in qualities. 
This our Fugaha called ‘Birr’. 


Birr is action — but action which is just. In its root it means 
‘solid land’ as opposed to the sea which is ever-changing 
and unsure. From its root B-R-R also extends B-R-hamza, 
which is in its verb, ‘to create’, and from its noun, ‘free’, and 
also ‘innocent’. Not just a naive innocence but in its 
Qur’anic usage a very special freedom and innocence. Look 
at Surat an-An‘am (6:75-79), noting particularly Ayat 78: 
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Because of that We showed Ibrahim 
the dominions of the heavens and the earth 
so that he might be one of the people of certainty. 


When night covered him he saw a star and said, 
“This is my Lord!” 
Then when it set he said, 
“I do not love what sets.” 
Then when he saw the moon come up he said, 
“This is my Lord!” 
Then when it set he said, 
“If my Lord does not guide me, 
I will be one of the misguided people.” 
Then when he saw the sun come up he said, 
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“This is my Lord! This is greater!” 
Then when it set he said, 
“My people, I am free of what 
you associate with Allah! 
I have turned my face to Him 
Who brought the heavens and earth into being, 
a pure natural believer. 
I am not one of the Mushrikun.” 


Let us look again at Ayat 78: 
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Then when he saw the sun come up he said, 
“This is my Lord! This is greater!” 
Then when it set he said, 

“My people, I am free of what 
you associate with Allah! 


Now, read in the Arabic: “My people, I am free of what you 
associate with Allah!”: 
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This ‘Barri’ is from Birr which we have been talking about. 
This allows us to say that the just action is of its nature and 
value and meaning that the actor acts in order to 
demonstrate that it confirms that the doer does not associate 
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any power with Allah’s Power. So Birr is the dynamic of 
living Islam. This is transmitted through Habib in Sahih 
Muslim: 


Yazid ibn Abu Habib reported that Na‘im, the 
freed slave of Umm Salama reported to him 
that ‘Abdallah ibn Amr said: “There came to 
the Messenger a young man who said, ‘I 
pledge allegiance to your Hijra and Jihad, 
seeking only reward from Allah.’ He was asked, 
‘Are one of your parents living?’ He replied, 
‘Yes, of course, both are alive.’ He was then 
asked, ‘Do you want to seek a reward from 
Allah?’ He said, ‘Yes, I do,’ at which the 
Rasulullah, sallallahu ‘alayhi wa sallam, said, 
‘Go back to your parents and treat them 


kindly.” 


Now we go to Qur’an, and Surat al-Isra’ (17:23-25): 
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Your Lord has decreed 
that you should worship none but Him, 
and that you should show kindness to your parents. 
Whether one or both of them reach old age with you, 
do not say “Ugh!” to them out of irritation 

and do not be harsh with them 

but speak to them with gentleness and generosity. 
Take them under your wing, 
out of mercy, with due humility 
and say: “Lord, show mercy to them 

as they did in looking after me when I was small.” 


Your Lord knows best what is in your selves. 
If you are salihun, 
He is Ever-Forgiving to the remorseful. 


Thus this Hadith and this passage of Qur’an you can see are 
identical in their message, and so we have the first foun- 
dational order of Birr. The Muslim is also enjoined to keep 
amicable relations with his fellow Muslim. Abu Hurayra in 
our Sahih listed the acts of guidance from Rasul, sallallahu 
‘alayhi wa sallam, thus: 


Avoid suspicion, for it is the worst thing in 
talk. Do not be inquisitive about one another. 
Do not spy on one another. Do not envy any- 
thing of the other. Do not maintain a hostility 
against another. Do not bid against the other, 
in commerce, when he has made his bid. The 
Muslim is the brother of the Muslim. Do not 
oppress him. Do not humiliate him. Do not 
look down on him. All things of a Muslim are 
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inviolable to other Muslims: his blood, his 
wealth, and his honour. “Allah does not look at 
your bodies, nor your faces, but he looks at 
your hearts” — and the Rasul pointed to his 
heart with his fingers. 


Thawban, the freed slave of Rasulullah, sallallahu ‘alayhi wa 
sallam, reported: 


The Messenger said: “He who visits the sick 
continues to remain in the Khurfat al-Jannah 
until he returns.” He was asked, “What is the 
Khurfat al-Jannah?” He answered, “It is a place 
full of ripe fruit.” 


And lastly, from Abu Hurayra: 


Rasulullah told that a man set out to visit his 
brother Muslim in another town. Allah sent an 
Angel to wait for him on his way. He did so and 
stopped the man, asking, “Where are you 
going?” He said, “I intend to visit my brother 
Muslim in this town.” “Has he done you some 
favour?” asked the Angel. “No,” came the reply, 
“except that I love him for the sake of Allah, 
‘Azza wa Jalla.” The Angel told him, “I have 
been sent to you from Allah to tell you that 
Allah loves you as you love him for Allah’s sake.” 


These social norms indicate the existence of a genuine 


working Jama’at. Birr is the active evidence of the new 
Nomos on the earth. Islam. 
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Today we are witnessing the final enactment of the globalist 
kafir system. It has no ideology. It has no metaphysic. It has 
not even a leader. It is held together by a self-hating and 
mutually hating caucus of men from the dregs of human 
society. Devoid of background, upbringing or genetic 
quality. Racaille — the scum of the earth. 


From where do they derive their illusion of power? Not 
from themselves. Not from their military strength — even 
they know it could only lead to mutual destruction. Not 
from their financial system which they already know is 
mathematically structured to come to an inevitable collapse. 
Their strength — their illusion of power, is uniquely based on 
a massively complex patterning of gas and petrol piping 
across the enormous land mass of western Asia and now 
spread across all Europe and the Middle East. Its epicentre is 
not the USA. It is Russia. 


The once total hegemonic power of the USA based on the 
financial (paper and numbers) system has had to yield to the 
networked commodity wealth and control of Russia. The 
USA’s last bid to control and halt this ascendance of 
commodity over finance was in the desperate bid to break 
the all-encompassing circuitry of gas-and-oil by an 
invasion of Iraq and Afghanistan. The failure of the first and 
the therefore inevitable collapse of the latter, insures a kafir 
unitary system covering the great land mass of the world. If 
you set up a map of present and planned pipelines you 
would see that the power of the money-regime of the USA 
is already spent, and the pipeline system has basically won. 
Allah explains our situation in Surat al-‘Ankabut (29:41- 
45): 
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The metaphor of those who take protectors besides Allah 
is that of a spider which builds itself a house; 
but no house is flimsier than a spider’s house, 
if they only knew. 


Allah knows what you call upon besides Himself. 
He is the Almighty, the All-Wise. 


Such metaphors — We devise them for mankind; 
but only those with knowledge understand them. 


Allah created the heavens and the earth with truth. 
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There is certainly a Sign in that for the Muminun. 


Recite what has been revealed to you of the Book 
and establish Salat. 
Salat precludes indecency and wrongdoing. 
And remembrance of Allah is greater still. 
Allah knows what you do. 


It is in the illumination that we receive from these Ayats that 
we can see that the new Nomos, Islam, will sweep away the 
Spider’s Web of Pipeline power. The people of Dhikr of 
Allah are already transcending the massive attempt to define 
Islam as nihilist and passéiste frenzy. 


Birr will overwhelm the darkness. And from that will 
emerge the highest kind of men, the men who will rise 
from Birr to the Brotherhood of Futuwwa. Again the 
Awliya will walk, and are already walking, the earth. 
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DISCOURSE VI 


DECEMBER 8TH 2007 


In recognising the law of Birr, the fundamental reality be- 
comes clear. The realisation that just action — good action — 
is itself the confirmation of the Power of Allah, and the open 
declaration that Allah is One and nothing is associated with 
Him, defines the Deen as the transformative, indeed com- 
petitive process that elevates men and women above ignor- 
ance and arrogance, or Jahiliyya. Islam as ‘Ibada IS Birr. 
Through and through. It is the elevation of mankind from 
the state of loss — Khusr, to the state of remembering, 


Abu Hurayra narrated that the Rasulullah, sallallahu ‘alayhi 
wa sallam, said: “Iman has around seventy branches. The 
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best of it is saying that there is no god but Allah. The least 
of it is the removal of something injurious on the road.” 


This permits us to note the all-inclusive nature of the Deen. 
This in turn indicates that it is the duty, the taken-on duty 
of the Muslim to remove injustice and replace it with 
justice. To the false post-Islamic religion of the Shi‘a the 
“covering of the earth with justice as it was before covered 
with injustice,” is the affair of the Mahdi and the end of the 
world. To the Muslim it is the order of the day. The task of 
all the life-time. The task of Islam. 


The evidence of this new order comes on the authority of 
Anas in the great Hadith narrated by Abdalwarith: 


The Rasulullah, sallallahu ‘alayhi wa sallam, said: “No per- 
son believes until I am dearer to him than the members of 
his household, his wealth, and the whole of mankind.” 


Anas ibn Malik related it also: 


“None of you is a believer until I am dearer to him than his 
children, his father and the whole of mankind.” 


Look at the oath of Jarir Abu Amr: “I pledge allegiance to 
the Messenger of Allah, sallallahu ‘alayhi wa sallam, on the 
establishment of Salat, the payment of Zakat, and Sidg and 
Nasiha for every Muslim.” Nasiha is thus another stone in 
the wall of the Muslim’s protection. It is more than counsel 
in the moral sense. It is counsel that brings with it the 
weight of the giver’s affection and friendship. It has no 
disapproval, reproach or judgment in it. It is from the heart. 
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It heals because of the love the giver of Nasiha has for his 
fellow Muslim. 


This permits us to say that those who speak of ‘Islamic 
Principles’ have failed to understand the Deen. We do not 
have principles based on reason and argument. We have 
concern and then counsel, and this is based on love. Abu 
Hurayra reported: 


The Messenger of Allah, sallallahu ‘alayhi wa sallam, said, 
“You will not enter the Jannah until you affirm your belief, 
and you will not believe until you love one another. Let me 
direct you to a thing which will foster love among you if you 
do it: spread the practice of saying, ‘As-Salaamu ‘alaykum.” 


This means that this greeting is said as a Du‘a. It is not as a 
kafir salutation. It is not the, “Hey!” of the kafirun. It has to 
be said with the intention of asking the blessings of the Lord 
of Peace on the Muslim who is greeted. You must, especially 
Sufis, refrain from saying, “As-salaamu ‘alaykum” in a frivo- 
lous, light and social manner. It is a Du‘a. It is an act of 
worship of Allah. The Sahaba used to walk together, and if 
a group of them would go round a tree and one half went 
on one side and the other half went on the other, when they 
came to the other side of the tree they would say, “As- 
Salaamu ‘alaykum.” It was love, you see. Let us look at Surat 
an-Nisa‘ ial 
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When you are greeted with a greeting, 
return the greeting or improve on it. 
Allah takes account of everything, 


Thus the greeting itself is written for you and recorded for 
you, so it isa Du‘a. What has emerged is that the life of the 
Muslim is enmeshed in a series of good actions which radiate 
out from love and respect for parents, out to the nearest 
neighbours, and on out to an all-encompassing active 
concern for the Muslims. Since this right action, which itself 
affirms Allah’s dominion over the human situation, pene- 
trates every sector of life, it places similar obligations and 
duties on the Muslims’ dealings in wealth and commerce. 


Just as Ramadan is the annual reminder and curb of appetites, 
both of food and sex, so too Zakat is the annual reminder and 
curb of both ownership and the deception that possession is 
permanent. The curb on ownership lies in the handing-over 
of the required amount. The curb on the illusion that we are 
the possessors lies in the necessity that our wealth be firstly 
assessed by the Zakat Collectors, and secondly that it should 
be TAKEN from us by the Collectors. 


There is no Islam in the absence of Zakat and Salat. The two 
are almost in every case mentioned together in the Qur’an. 
Abu Hurayra reported: 


The Rasulullah, sallallahu ‘alayhi wa sallam, sent 
‘Umar ibn al-Khattab to collect the Zakat. He 
was then informed that Ibn Jamil, Khalid bin 
Walid and Abbas, the uncle of the Rasul, sallal- 
lahu ‘alayhi wa sallam, refused to hand it over. 
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On hearing this the Rasulullah, sallallahu ‘alayhi 
wa sallam, said, “Ibn Jamil is taking revenge, for 
he was destitute before Allah made him rich.” 


At that time Ibn Jamil was one of the munafiqun. This is in 
Surat at-Tawba (9:74-77): 
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They swear by Allah that they said nothing, 
but they definitely spoke the word of kufr 
and returned to kufr after their Islam. 
They planned something which they did not achieve 
and they were vindictive for no other cause 
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than that Allah and His Messenger 
had enriched them from His bounty. 
If they were to make Tawba, it would be better for them. 
But if they turn away, Allah will punish them 
with a painful punishment in the dunya and the Akhira, 
and they will not find any protector or helper on the earth. 


Among them there were some 
who made an agreement with Allah: 
“If He gives us of His bounty 
we will definitely give Sadaga 
and be among the Salihun.” 

But when He does give them of His bounty 
they are tight-fisted with it and turn away, 
so He has punished them 
by putting hypocrisy in their hearts 
until the day they meet Him 
because they failed Allah in what they promised Him 
and because they lied. 


Later on, because of this matter, he asked forgiveness and 
returned to Islam. Thus refusal to be assessed and give Zakat 
is here openly indicated by Allah as a disaster for men. The 
Messenger then examined the other two. He said, sallallahu 
‘alayhi wa sallam: 


“As for Khalid, you are being unjust. He 
dedicated his armour and his weapons to the 


Way of Allah.” 


By this it meant that the Jihad excused him from needing to 
hand over the Zakat. He then said, sallallahu ‘alayhi wa sallam: 
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“As for Abbas, I shall be responsible for it, and 
an equal amount alongside that.” 


He added, 


“Umar, bear in mind that the uncle of a man 


is like his father.” 
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As for those who hoard up gold and silver 
and do not spend it in the Way of Allah, 
give them the news of a painful punishment 
on the Day it is heated up in the fire of Hell 
and their foreheads, sides and backs are branded with it: 
“This is what you hoarded for yourselves, 
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Are you afraid to give gifts of Sadaqa 
before your private consultation? 
If you do not and Allah turns to you, 
at least establish Salat and pay Zakat, 
and obey Allah and His Messenger. 
Allah is aware of what you do. 


So the giving of Sadagqa is distinguished from submission to 
the payment of Zakat. This permits us to say that we have 
understanding of the Deen. Until we have grasped this, we 
have not understood the Deen. And that the Deen is itself 
the functioning of the high ‘Amal. It follows from this that 
there is another human community which rejects the 
Divine Contract. It is essential that we identify who they are 
since we have been commanded to love with the love of 
Allah and hate what He, glory be to Him, hates. 


The enemy is denounced in Surat al-Fajr (89:17-20): 
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No indeed! You do not honour orphans 
nor do you urge the feeding of the poor; 


you devour inheritance with voracious appetites 
and you have an insatiable love of wealth. 
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As for him who is given his Book in his right hand, 
he will say, “Here, come and read my Book! 
I counted on meeting my Reckoning,” 
He will have a very pleasant life 
in an elevated Garden, 
its ripe fruit hanging close to hand. 


“Eat and drink with relish 
for what you did before in days gone by!” 

But as for him who is given his Book in his left hand, 
he will say, “If only I had not been given my Book 
and had not known about my Reckoning! 

If only death had really been the end! 

My wealth has been of no use to me. 

My power has vanished.” 

“Seize him and truss him up. 

Then roast him in the Blazing Fire. 

Then bind him in a chain 
which is seventy cubits long, 

He used not to have Iman in Allah the Magnificent, 
nor did he urge the feeding of the poor. 
Therefore here today he has no friend 
nor any food except exuding pus 
which no one will eat except those 
who were in error.” 


I swear both by what you see 


and what you do not see, 
that this is the word of a noble Messenger. 
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In our confrontation and obligatory conflict with the unjust, 
Allah indicates our Path to security and victory over them. 
The people of Allah are spiritually superior to the unjust. 
Look at Surat at-Tawba (9:20): 
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Those who have Iman and make Hijra 
and do Jihad in the Way of Allah 
with their wealth and themselves 

have a higher rank with Allah. 


They are the ones who are victorious. 


This grants us a discovery of our own strength over Allah’s 
enemies. Among us, there are those who are raised up to a 
higher condition. States and Station. In place of the material 
weaponry of Allah’s enemies we find that Allah’s Friends are 
armed with spiritual Ruhani power from Allah. Let us look 
at Surat eee (56:1-14): 
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In the name of Allah, All-Merciful, Most Merciful 


When the Great Event occurs, 
none will deny its occurrence; 


bringing low, raising high. 


When the earth is convulsed 
and the mountains are crushed 
and become scattered dust in the air. 


And you will be classed into three: 
the Companions of the Right: 
what of the Companions of the Right? 
the Companions of the Left: 
what of the Companions of the Left? 
and the Forerunners, 
the Forerunners. 


Those are the Ones Brought Near 
in Gardens of Delight. 
A large group of the earlier people 
but few of the later ones. 


The Mugarrabun are, in the scientific language of the Sufis, 
the Awliya, the ‘Arifin and the Salihun. Look how the kafir 
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pig, Ataturk, was terrified of Mawlana Rumi, dead hundreds 
of years before, and did not dare set foot in Konya through- 
out his rule. How much more do the enemies of Allah fear 
and dread the living Awliya? 


Now, in one of those particularly precious Suras, Allah lifts 
veils from His Power and how it functions in the world. We 
go to Surat al-Ma‘arij (70:1-5): 
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In the name of Allah, All-Merciful, Most Merciful 
An inquirer asked about an impending punishment. 
It is for the kafirun and cannot be averted 
from Allah - the Lord of the Ascending Steps. 
The Angels and the Spirit ascend to Him in a day 
whose length is fifty thousand years. 
Therefore be patient with a patience which is beautiful. 
Here, we are given one of Allah’s secret Names which en- 


codes the structural nature of events in this and the Next 
World. 
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Shaykh Ibn ‘Ajiba says: “These are the Ascending Steps that 
the Angels tread in carrying out their orders and their work. 
These are the degrees by which the Salihun ascend, and 
which the Muminun ascend on their Suluk.” 


Shaykh al-Akbar, Ibn ‘Arabi, says: “These are the Stations 
through which creation rises from mineral to vegetal, then 
to the humans moving from one Station to another. These 
steps are the Stations and Manazil — Ranks, of the hearts, 
leading to the Station of Fana’ in the Acts and the Attributes 
up to the Fana’ in the Essence.” 


This brings us to the thunderbolt of the Suluk of Tasawwuf. 
Here is the unveiling in the Qur’an of the highest Stations. 
We go to Surat al-Balad (90:11-18), bearing in mind we 
have taken this Name of Allah, subhanahu wa ta‘ala, which 
is Dhil-Ma’arij: 
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But he has not braved the steep ascent. 
What will convey to you what the steep ascent is? 


It is freeing a slave 


or feeding on a day of hunger 
an orphaned relative 
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or a poor man in the dust; 
then to be one of those who have Iman 
and urge each other to steadfastness 
and urge each other to compassion. 
Those are the Companions of the Right. 


The Qur’an lays out the task that has faced and today now 


faces the Muslim Ummah. We turn to Surat al-Mujadala 
(58:20-22): 
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Those who oppose Allah and His Messenger, 
such people will be among the most abased. 
Allah has written, “I will be victorious, 

I and My Messengers.” 

Allah is Most Strong, Almighty. 


You will not find people 
who have Iman in Allah and the Last Day 
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having love for anyone who opposes 
Allah and His Messenger, 
though they be their fathers, their sons, 
their brothers or their clan. 

Allah has inscribed Iman upon such people’s hearts 
and will reinforce them with a Ruh from Him 
and admit them into Gardens 
with rivers flowing under them, 
remaining in them timelessly, for ever. 

Allah is pleased with them and they are pleased with Him. 
Such people are the party of Allah. 

Truly it is the party of Allah who are successful. 


We embark on our task with the promise of the Lord of the 
Worlds. We turn to Surat al-A’la (87:8): 
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We will ease you to the Easy Way. 
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DISCOURSE VII 


DECEMBER 15TH 2007 


We began our journey into the matter of ‘Amal with a de- 
liberate turning-upside-down of Imam al-Ghazali’s famous 
definition: ‘Ilm al-Mu‘amala precedes ‘Ilm al-Mukashafa. 


The purpose of this reversal lay in the claim that the process 
and procedure of right action was itself dependent on a prior 
Ruhani illumination. Or, if you like, that a movement to- 
wards good action sprang from a Divinely designed capa- 
city towards choosing what was pleasing to Allah, glory to 
be Him. To perceive the emergence from intention to right 
action implied an unveiling of the Destiny itself, and a 
glimpse of the secret of our lives which lies in our cognition 
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that our act of will is from the Willer, the One Who Wills 
— Allah, glory be to Him. 


Our first examination of this matter led us to an awareness 
that among the great Sufis the highest type of human 
creature is the man of Fata. Futuwwa was, as it were, the 
aimed-at science of Tasawwuf. Imam Junayd, Imam ibn 
Hanbal and Shaykh ‘Abdalgadir al-Jilani competed in 
elevating it and in defining its contours. 


What emerged from this exploration was that Futuwwa 
represented, as it were, the Himalayan aspects of nobility, 
but it was of the same earth, the same mineral as what lay 
in the slopes and valleys of human existence. It was not 
other, not cut off from, not an inaccessible zone, not of 
another element than what was the norm of Muslim 
behaviour. 


The conclusion we have been forced to arrive at is that 
Futuwwa is the summit of what is the fundamental matter 
of the Deen. We discovered that this was the essential matter 
of Islam and it had been named by our ‘Ulama as ‘Birr’. 
From this came the knowledge that to the Muslim Ummah, 
right-action was in itself a Ruhani event which in itself 
represented an active and demonstrable declaration of 
Allah’s Unity and that nothing can be compared to Him. 


We then gained an insight from the Qur’an that Allah, 
‘Azza wa Jalla, had set up Ascending Steps of this Birr, that 
led to the highest Ma’rifa. We also found that Allah had 
linked the spiritual ascent of the Muslim to necessary acts of 
generosity, courage and rescue — in short, with the raising- 
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up of lost humanity - mankind being a species in loss. 
Humanism thus being nothing more than the stoic and 
useless philosophy of loss. We go to the famous Surat al-‘Asr 
(103:1-3): 
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By the Late Afternoon, 
truly man is in loss — 
except for those who have Iman and do right actions 
and urge each other to the truth 
and urge each other to patience. 


How is it that we, the Muslims, are able to see so clearly that 
men cannot arrive at knowledge and wisdom, let alone 
understanding, by thinking a way out of the human 
situation? Philosophy, a man-made construct, by its nature 
becomes more dark, more inaccessible, and more 
metaphoric. The philosopher, his life continuing, is forced 
to metaphors of hope: the light at the end of the tunnel, the 
bright clearing in the dark forest. 


The answer is dual and lies in our dual Shahada. It declares 
the Oneness of Allah. It also links this to the Messengership 
of His Messenger, sallallahu ‘alayhi wa sallam. The 
knowledge of Allah is linked, inexorably, to the event of the 


97 


The Book of ‘Amal 


Messenger. As Shaykh ibn al-Mashish explained: “If it were 
not for the means, the end would have escaped us.” 


Qadi ‘Iyad said that the Messenger had plumbed “depths of 
knowledge which no mortal but him has reached.” He 
confirmed that this can be verified “by anyone who studies 
the development of his states, the course of his life, the 
wisdom of his Hadith, his knowledge of what was in the 
Torah, the Injil, the Revealed Books, the wisdom of the 
sages and the history of past nations and their battles, 
making metaphors, managing people, establishing the laws 
of the Shari‘at, laying the foundation of his incomparable 
Adab, and praiseworthy habits.” 


His greatest qualities of manhood were his ‘Ibada, his 
generosity and his courage. These dynamic forces in his 
character are what have marked the whole World Muslim 
Community from his lifetime until today. 


Ibn al-Munkadir heard Jabir ibn ‘Abdullah say: “The 
Messenger of Allah, sallallahu ‘alayhi wa sallam, was not 
asked for anything to which he said, ‘No!” 


Anas said: “A man asked him for something and he gave him 
all the sheep between two mountains. The man returned to 
his people and said, ‘Become Muslim. Muhammad gives the 
gift of aman who does not fear poverty.” 


He returned the captives of Hawazim who numbered six 
thousand. He gave Abbas so much gold that he could not 
carry it. Ninety thousand Dirham were brought to him and 
he placed them on a mat, and then he got up and distributed 


98 


Vil 


them. He did not turn away anyone who asked until he had 
given them all away. 


Of his courage we find in Al-Bayhaqi: 


Ubayy ibn Khalaf caught sight of the 
Messenger during the Battle of Uhud, and 
Ubayy shouted out, “Where is Muhammad? 
May I not survive if he survives!” Now this 
Ubayy had previously been ransomed on the 
Day of Badr, and at that time he had declared, 
“I have a horse which I feed several measures of 
wheat every day. If I ride him I will kill you.” 
The Messenger, sallallahu ‘alayhi wa sallam, 
told him, “I will kill you, if Allah wills.” So it 
was that on the Day of Uhud, when Ubayy 
saw the Messenger, sallallahu ‘alayhi wa sallam, 
he drove his horse towards him. Some of the 
Muslims tried to block his way but the Rasul 
called out, “Leave him alone!” He then took a 
spear from Al-Harith ibn Simma and shook it 
in such a way that all the men fled from him, 
as flies scatter from the back of a camel when 
it shakes itself. Then the Rasul, sallallahu 
‘alayhi wa sallam, turned to face him and 
pierced him in the neck so that he swayed and 
fell from his horse. People said, “He has broken 
a rib,” but he returned to the Quraysh and said, 
“Muhammad has killed me!” They said, 
“There’s nothing wrong with you!” Ubayy 
replied, “Anyone would have been killed by 
what I have received. Did he not say, ‘I will kill 
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you!’”? By Allah, if he had spat on me, it would 
have killed me.” He died at Sarif on his way 
back to Makkah. 


Allah tells us about him in Surat at-Tawba (9:128-129): 
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A Messenger has come to you from among yourselves. 
Your suffering is distressing to him; 
he is deeply concerned for you; 
he is gentle and merciful to the Muminun. 
But if they turn away, say, 
“Allah is enough for me. 
There is no god but Him. 
I have put my trust in Him. 
He is the Lord of the Mighty Throne.” 


Connected to that we look at Surat al-Anbiya’ (21:107). 
These are Allah’s statements of the Magam of the Rasul, 
sallallahu ‘alayhi wa sallam: 
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We have only sent you as a mercy to all the worlds. 
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And most importantly, we turn to Surat Saba’ (34:28): 


We only sent you for the whole of mankind, 
bringing good news and giving warning, 
But most of mankind do not know it. 


The Divine Contract is that Allah educated His Messenger, 
and he in turn is sent to teach mankind. Look at the second 
part of the Ayat in Surat an-Nisa’ (4:113): 
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and taught you what you did not know before. 
Allah’s favour to you is indeed immense. 


The greatest of all honours in this world comes to him in 
Allah’s exalting Islam above every other religion. We go to 
Surat at-Tawba (9:33): 
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It is He who sent His Messenger 
with guidance and the Deen of Truth 
to exalt it over every other Deen, 
even though the Mushrikun detest it. 


So it follows that no Muslim may be invited to tolerance as 
if it somehow were morally superior and dominant over us. 
To those who preach and call you to ‘tolerate’ — tell them: 
“You are speaking another language. These words have no 
meaning for us. Learn a new language — one we have by 
Divine Revelation. Book and Sunna.” 


This brings us to the Miracle of the New Direction for 
Prayer, the physical setting of Islam over every prior 
religion. Turn to Surat al-Bagara (2:144-152): 
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We have seen you looking up into heaven, 
turning this way and that, 
so We will turn you towards a direction 
which will please you. 
Turn your face, therefore, towards the Masjid al-Haram. 
Wherever you all are, turn your faces towards it. 
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Those given the Book know it is the truth from their Lord. 
Allah is not unaware of what they do. 


If you were to bring every Sign to those given the Book, 
they still would not follow your direction. 
You do not follow their direction. 
They do not follow each other’s direction. 
If you followed their whims and desires, 
after the knowledge that has come to you, 
you would then be one of the wrongdoers. 


Those We have given the Book recognise it 
as they recognise their own sons. 
Yet a group of them knowingly conceal the truth. 


The truth is from your Lord, 
so on no account be among the doubters. 


Each person faces a particular direction 
so race each other to the good. 
Wherever you are, Allah will bring you all together. 
Truly Allah has power over all things. 


Wherever you come from, 
turn your face to the Masjid al-Haram. 
This is certainly the truth from your Lord. 
Allah is not unaware of what you do. 


Wherever you come from, 
turn your face to the Masjid al-Haram. 
Wherever you are, turn your faces towards it 
so that people will have no argument against you — 
except for those among them who do wrong 
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and then you should not fear them but rather fear Me — 
and so that I can complete My blessing to you 
so that hopefully you will be guided. 


For this We sent a Messenger to you from among you 
to recite Our Signs to you and purify you 
and teach you the Book and Wisdom 
and teach you things you did not know before. 


Remember Me — I will remember you. 
Give thanks to Me and do not be ungrateful. 


This tremendous passage takes us from the Divine Com- 
mand to establish the new world religion, itself turned to 
the most ancient House of Allah, the Masjid al-Haram. It 
then reveals to us that those of earlier dispensations have 
fallen into conflict and ignorance. It then makes plain that 
the deciding element of the new religion is defined in the 
Book and the Example of the Messenger as a guide and 
model for mankind. This in turn promises, as Ruhani re- 
ward, Divine Knowledge — Ma’rifa. Allah says: “Remember 
Me — I will remember you.” 


What we discern from these revealed Qur’anic secrets is a 
dynamic interaction from Allah to His Messenger and from 
him, sallallahu ‘alayhi wa sallam, to his Ummah. Surat Al 
‘Imran (3:31-32): 
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Say, “If you love Allah, then follow me 
and Allah will love you and forgive you 
for your wrong actions. 

Allah is Ever-Forgiving, Most Merciful.” 


Say, “Obey Allah and the Messenger.” 
Then if they turn away, 
Allah does not love the kafirun. 


There remains always the warning to the kafirun and the 
only rescue for them: Obey Allah and the Messenger. 


To us, the Muslims, remains the Path of Islam. 
We love Allah — so 

We follow the Messenger — so 

Allah loves us and forgives us. 

This is the Deen, and this is its ‘Amal. 


Fatihah 
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JANUARY 12TH 2008 


We have been examining the affair of ‘Amal, and have re- 
cognised that it is the primal matter of the Deen. To under- 
stand it more deeply we began with the Surat Luqman since 
it contains the exalted counsel of Luqman to his son. Our 
first discovery was of such importance that we did not get 
to the actual advice itself, for what preceded it in this Surat 
was crucial teaching on Tawhid and Allah’s Power. 


Now that we are ready to examine the counsel, we must 
prepare ourselves for a further opening of knowledge. Just as 
Luqman’s counsel is preceded by the warnings and good 
news from Allah, we will discover that the personal 
guidance given by Luqman is in turn followed up by grave 
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pronouncements addressed by Allah, subhanahu wa ta‘ala, 
to the human race itself — mankind. 


This is going to force us to a very uncompromising po- 


sition, one that gives linkage to these two counsels. We go 
to Surat Lugman (31:13-15): 
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When Lugman said to his son, counselling him, 
“My son, do not associate anything with Allah. 
Associating others with Him is a terrible wrong,” 


We have instructed man concerning his parents. 
Bearing him caused his mother great debility 
and the period of his weaning was two years: 

“Give thanks to Me and to your parents. 
Iam your final destination. 
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But if they try to make you associate something with Me 
about which you have no knowledge, 
do not obey them. 

Keep company with them 

correctly and courteously in this world 

but follow the Way of him who turns to Me. 
Then you will return to Me and I will inform you 

about the things you did.” 


There are two vital elements to be taken from these Ayats. 
The first is that Adab due to parents is linked in character to 
the activity of worship by the slave of Allah: 


ge IANA 42 % 
ay A ‘35 ous pat) 
Give thanks to Me and to your parents. 


The tenure of behaviour expected of the Mumin to his 
parents is characterised as ‘correct’ and ‘courteous’, 


The second element is the limit set on the contract of 
obedience and care: 
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But follow the Way of him who turns to Me. 
Now, to us, that directly refers to the Rasul, sallallahu ‘alayhi 


wa sallam, as that is his perfect description. It can however 
be extended to the guidance from within the Muslim 
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Community that calls to right action and could find itself 
denied or opposed by parents. 


The next Ayats continue the counsel. We turn to Surat 
Luqman (31:16-19): 
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“My son, even if something weighs as little 
as a mustard-seed 
and is inside a rock 
or anywhere else in the heavens or earth, 
Allah will bring it out. 
Allah is All-Pervading, All-Aware. 

My son, establish Salat 
and command what is right and forbid what is wrong 
and be steadfast in the face of all that happens to you. 

That is certainly the most resolute course to follow. 
Do not avert your face from people out of haughtiness 
and do not strut about arrogantly on the earth. 
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Allah does not love anyone who is vain or boastful. 
Be moderate in your tread and lower your voice. 
The most hateful of voices is the donkey’s bray.” 


The first of these Ayats reassures the Mumin that Allah 
governs the universe from within the universe, so that all 
creation is obedient and also active in fulfilling the destinies 
of men. The second Ayat is clear and radiant. The two 
subsequent Ayats confirm that the Muslims are expected to 
try to attain to that perfect behaviour which is shown to us 
by our beloved Messenger, sallallahu ‘alayhi wa sallam. 


It is following this noble counsel that Allah reveals the 
setting against which this good behaviour may expect to 
find itself enacted. Here we come to this other matter that I 
said would appear after the counsel to the son. Thus we go 
to Surat Lugman (31:33): 
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Mankind! Have Taqwa of your Lord and fear a day 
when no father will be able to atone for his son, 
or son for his father, in any way. 
Allah’s promise is true. 
So do not let the life of the dunya delude you 
and do not let the Deluder delude you concerning Allah. 
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So the Mumin is called to this highest behaviour, this noble 
action, against the world situation of disintegrating and 
degrading behaviour from mankind at large. Let us look at 
Surat Fatir (35:3-7): 
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Mankind! remember Allah’s blessing to you. 
Is there any creator other than Allah 
providing for you from heaven and earth? 
There is no god but Him. 

So how have you been perverted? 


If they deny you, Messengers before you were also denied. 
All matters return to Allah. 


Mankind! Allah’s promise is true. 


Do not let the life of the dunya delude you 
and do not let the Deluder delude you about Allah. 


112 


VI 


Shaytan is your enemy 
so treat him as an enemy. 

He summons his party so they will be 
among the people of the Searing Blaze. 
Those who are kafir will suffer a harsh punishment. 
But those who have Iman and do right actions 
will receive forgiveness and an immense reward. 


It is clear from this that in every age, the Muslims are set 
down on a ferocious conflict where mankind struggles to 
triumph in possessing power and wealth and dominion over 
others. It is in this way that the modern Muslim has to see 
that the Divine project offered in Islam sets itself against the 
project of mankind on the whole, who have turned their 
heads from this. So we now look again at Surat Fatir (35:15- 
21). It is very important you follow the meanings of this 
very carefully: 
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Mankind! You are the poor in need of Allah 
whereas Allah is the Rich Beyond Need, the Praiseworthy. 
If He wills He can dispense with you 
and bring about a new creation. 

That is not difficult for Allah. 


No burden-bearer can bear another’s burden. 

If someone weighed down 

calls for help to bear his load, 

none of it will be borne for him, 
even by his next of kin. 
You can only warn those 
who fear their Lord in the Unseen 
and establish Salat. 
Whoever is purified, is purified for himself alone. 
Allah is your final destination. 


The blind and seeing are not the same 
nor are darkness and light 
nor are cool shade and fierce heat. 


The situation that we are in is one that has been continuous 
and unchanging from the end of the Khalifate of Sultan 
‘Abdulhamid II of Istanbul, rahimahullah. From that point 
on the Muslims turned their backs on the Deen and accept- 
ed, with significant exceptions, this way of mankind which 
felt that it could, by its own strength, create a new society 
and make everybody rich and make everybody prosperous. 
We then entered into that hellish century called the 
Twentieth Century. From its very beginning, here in South 
Africa, the Boer War led to the First World War and on to 
the so-called Second World War — both of which were one 
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continuous war. Only after all that, there was to emerge the 
macabre spectacle of one country slowly taking control of 
the whole of the world system, almost totally, and the 
Muslims, in all of that, have had a most shameful record. 


This is because the Muslim became an individual and said, 
“I will accept everything they do, and I will just go on and 
will try to make some money out of it and store some under 
the bed for a rainy day, and I will send my son to their 
colleges to learn how he then can be one of them. And the 
best that can be is that my son turns out to be a successful 
version of the kuffar.” That has been the situation of the 
Muslims throughout the whole world. 


The ‘Ulama, especially in the Subcontinent, when the kuffar 
took over the Mughal Empire, fled from Delhi, the capital 
of power and Amr on which Islam was based, and some 
went to Deoband and some went to Barelwi, and they said, 
“We have lost the Amr, so now you must follow us,” and in 
that instant they became Shi‘a. They said, “The rulers are 
unjust and cruel but we will give you the proper teaching, 
and we will wait, because when the Mahdi comes 
everything will be cleaned up at the end of the world.” This 
is the situation that has befallen all of us. 


In all of this, there remains one community that, in itself, 
has been corrupted so that one part of it withdrew simply to 
a kind of worship of the Awliya and ‘Arifin of the past, and 
so there was a kind of dead Sufism. Because that was a 
polarity, it then caused another sect that was trying some- 
how to rescue the Muslims by purification of the Deen to 
say, “The enemy is this other extremity — the ones who 
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worship the tombs.” But BOTH of these had rejected the 
element on which Islam is based and founded which is the 
Amr, which is Command, without which, as we have seen 
earlier in this series of studies, it is impossible for there to be 
Salat, it is impossible for there to be Zakat, it is impossible 
for there to be Ramadan itself in its beginnings and ends, 
and it is impossible for there to be Hajj. 


Thus, the responsibility of the Muslims is set against this 
warning to mankind of what they must take on, because we 
are Bani Adam. We have to take on the warning of Allah to 
the human race because the warning of Lugman to his son 
is not in itself enough. That is why Allah, subhanahu wa 
ta’ala, makes after it these devastating Ayats where He calls 
on mankind and warns mankind that the path they are on 
is not going to succeed and cannot succeed. Allah, subhana- 
hu wa ta’ala, says in Surat az-Zukhruf (43:33-35): 
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Were it not that mankind 
might all become one community, 
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We would have given those who reject the All-Merciful 
silver roofs to their houses 
and silver stairways to ascend 
and silver doors to their houses 
and silver couches on which to recline, 
and gold ornaments. 
All that is merely the trappings of the life of the dunya. 
But the Akhira with your Lord 
is for those who have Taqwa. 


So the awakening of the Muslims and the revival of the 
Deen of Islam will come when a generation of Muslims step 
forward and disassociate themselves from this madness on 
which the main body of mankind have embarked. That will 
manifest itself in their disconnection from the false wealth 
on which the whole system is based, for wealth belongs to 
Allah. Allah says in Surat Fatir very clearly (35:15): 
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Mankind! You are the poor in need of Allah 
whereas Allah is the Rich Beyond Need, the Praiseworthy. 


This is the terrible responsibility that has fallen on the 
Muslims of today. In that sense, it is not the kuffar who are 
to be blamed for the disaster that has fallen on a whole zone 
of the world, from Iraq to the gates of China, because right 
next to that terrible devastation is the macabre, extravagant, 
apparent wealth of the richness of the Arab world. Right 
next to this devastation and poverty and suffering and mass- 
murder are these Arabs who have taken on this pseudo- 


117 


The Book of ‘Amal 


wealth and have built themselves these skyscrapers in the 
desert. 


In all of this the whole body of Muslims have let this happen, 
have remained silent, and those who think that ANY form of 
violent murder of innocents — which the kuffar call ‘Terror- 
ism’ — can accomplish anything, must realise that that is 
precisely the escape vent, the relief vent, which guarantees 
that nothing will happen, and nothing will be changed 
because the only thing that will change things is when the 
Muslims disconnect from the wealth they have acquired in 
this false-wealth system and realise that: “Mankind! You are 
the poor in need of Allah, whereas Allah is the Rich Beyond 
Need, the Praiseworthy.” And that wealth belongs to Allah, 
and this is not real wealth that they have, it is a fantasy. 


The horrible thing is that you find in Johannesburg, and 
you find also in London and France and North Africa, that 
the so-called wealthy Muslims still think they can put the 
money under the bed, and hand some to their sons who 
already are taking drugs and crashing their cars and dying. 
This is the reality in which we live. So the awakening of the 
Muslims is not to awaken to a petty violence called Terror- 
ism but to confront the massive violence of the slaughter of 
innocent people in Iraq and the Subcontinent and north of 
it — this is the responsibility of the Muslims, and it is the 
responsibility of the people who have studied the Deen and 
who have learned the Qur’an and know what its meanings 
are. This is what has to be grasped. The message of the 
Qur’an is absolutely exact today as it was at the time it was 
revealed to Rasul, sallallahu ‘alayhi wa sallam. 
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Therefore, the counsel of Lugman cannot in itself satisfy the 
demand that Allah makes, because Allah makes a demand on 
the human creature to fulfil the Divine Contract. Allah, 
subhanahu wa ta’ala, says in Surat al-Ahzab (33:72-73): 
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We offered the Trust to the heavens, 
the earth and the mountains 
but they refused to take it on and shrank from it. 
But man took it on. 
He is indeed wrongdoing and ignorant. 


This was so that Allah might punish 
the men and women of the Munafiqun, 
and the men and women of the Mushrikun, 
and turn towards the men and women of the Muminun. 
Allah is Ever-Forgiving, Most Merciful. 
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In these Ayats we have looked at in Surat Fatir, the final 
guidance to the Muminin is that they must continue on the 
Sabil of Allah, despite the world condition in which they 
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find themselves. Allah gives strength and power from Him, 
for here He tells us that mankind are but a lesser part of a 
cosmic creation, and one that is entirely Allah’s creation. So 
for this we turn to Surat Ghafir (40:57-58): 
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The creation of the heavens and earth 
is far greater than the creation of mankind. 
But most of mankind do not know it. 


The blind and the seeing are not the same. 


Nor are those who have Iman and do right actions 
the same as evildoers. 
What little heed they pay! 


The doctrine of the kuffar is what they call ‘Humanism’. But 
the human, in worshipping the human, is below-human - 
they have become sub-human in order to worship the 
human as an ideal. But what Allah is telling us is that even 
to worship mankind is an idolatry because that is but a small 
part of the creation. The idea that the power could be 
invested in the humans in absurd when Allah is saying, 
“LOOK! The Power is with the Creator of all the universe of 
which the humans are one tiny, tiny part.” 
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So we worship Allah Who has created them and the whole 
universe, whereas they are still worshipping this one little 
bit, and that is the idolatry, the kufr, of modern times. “The 
creation of the heavens and earth is far greater than the 
creation of mankind. But most of mankind do not know it.” 
Again, Allah, subhanahu wa ta’ala, repeats this message that 
“The blind and the seeing are not the same.” 
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The creation of the heavens and earth 
is far greater than the creation of mankind. 
But most of mankind do not know it. 


The blind and the seeing are not the same. 


Nor are those who have Iman and do right actions 
the same as evildoers. 
What little heed they pay! 


I go back to this image of the modern Muslim as a business- 
man. It is to me much more offensive than the most terrible 
aspect of the kufr of the kafirun, because they have em- 
barked on a Shari‘at that is not the Shari‘at of Islam and they 
are content with it. Not only are they content with it but 
they even think that from it they can dispense help and 
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support to the Muslims and to the cause of Islam. 


You have to understand that to participate in the procedures 
of what is called the Capitalist System of finance in any way, 
is absolutely to prevent the emergence of a worshipping 
community among the human beings. It is to prevent it! 
They ask, “Do you want me to be poor then?” I have met in 
my life-time individual Muslims who have given up being 
business-men, and they are the ones who have had success. 
The ones who have held on to it have had calamity upon 
calamity. I saw an excellent man who bought a skyscraper 
in the Lebanon saying, “I am a good Muslim and I’m giving 
this to my mother because this will be a Wagf for her and 
give her income for the rest of her life.” I said to him, “Sell 
it immediately! Get rid of it because it will be destroyed!” He 
said, “No, no, no, you don’t understand. I have to fulfil my 
task as a Muslim.” 


Within the year the thing had been burned out of existence. 
It was destroyed. You cannot build a life on the financial 
transactions of something that already has been condemned 
by Allah, subhanahu wa ta’ala. But some strange psychosis 
has entered into modern men, and into modern Muslims, 
whereby they think that they can do this. It cannot 
continue. If you turn on the television and look in the news- 
papers — it is crashing. This bank is collapsing, that bank is 
going to the wall. The matter is at its end-game anyway. 
How many sons have crashed their Mercedes? How many 
sons have taken drugs and been destroyed? 


But this still continues, and nowhere is it more prevalent 
than in South Africa. Alongside the well-being of a wealthy 
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Muslim community, they have not lifted one finger to do 
Da’wa to the people of the country. You have to understand 
the extremity with which this takes place. And yet the 
moment the kuffar are drowned in a tsunami, they pour 
their money out to help those people — and all the money 
they gave went to those who ran the brothels along the 
coast of Thailand, for they were the important victims of the 
tsunami. 


This is the world we live in. But this cannot be the world 
that YOU live in. It is your generation. It is your responsi- 
bility. If you want purification, then the purification has to 
begin where there is one enormous gap in the Deen of 
Islam, which is Zakat, and it cannot be restored until there 
is Amr to order the collecting of the Zakat, and until the 
money is real money of gold and silver. This is our responsi- 
bility, but this cannot be done if you send your sons to 
university to learn Business Management — to be good 
kuffar. Better that you leave the whole thing and you 
become happy drunks until you fall down, choked in your 
own vomit. At least that is consistent. This is the dilemma 
facing the Muslims of today. 


That is why the whole project of Terrorism is so infuriating 
and upsetting, Not because of the innocent people who are 
killed by it, but because in fact it prolongs the process of 
kufr. It is the licence for the whole thing to continue, 
because if that is the message of Islam then they say: 
“Business as usual.” But the message of the Muslims is: “Put 
down the paper money, and the whole affair collapses.” This 
will take a kind of intoxication that will not come by the 
people of ratiocination, because the ‘reasonable’ people have 
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revealed themselves as hypocrites. They may be reasonable, 
but they are reasonable hypocrites. 


Surat an-Nisa (4:59): 
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Obey Allah and obey the Messenger. 


If you take that seriously, you will open a path to Islam and 
you will see it happen in your life-time. Allah gives the news 
of that certainty on which all true ‘Amal is based. We go to 
Surat Ghafir (40:64-65): 
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It is Allah who made the earth a stable home for you 
and the sky a dome, 
and formed you, giving you the best of forms, 
and provided you with good and wholesome things. 
That is Allah, your Lord. 
Blessed be Allah, the Lord of all the worlds. 


He is the Living - 
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there is no god but Him - 
so call on Him, making your deen sincerely His. 
Praise be to Allah, the Lord of all the worlds. 


Let us look at that again: 
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It is Allah who made the earth a stable home for you 
and the sky a dome, 
and formed you, giving you the best of forms, 
and provided you with good and wholesome things. 
That is Allah, your Lord. 
Blessed be Allah, the Lord of all the worlds. 


He is the Living - 
there is no god but Him - 
so call on Him, making your deen sincerely His. 
Praise be to Allah, the Lord of all the worlds. 


Al-Hamdulillahi Rabbil-‘alamin. 


Fatihah. 
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